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Book I.

Prologue.

The author praises Gratian's zeal for instruction in the Faith, 
and speaks lowly of his own merits. Taught of God Himself, the 
Emperor stands in no need of human instruction; yet this his 
devoutness prepares the way to victory. The task appointed to 
the author is difficult: in the accomplishment whereof he will be 
guided not so much by reason and argument as by authority, 
especially that of the Nicene Council.

1. The Queen of the South, as we read in the Book of the Kings, 
came to hear the wisdom of Solomon. Likewise King Hiram 
sent to Solomon that he might prove him.  So also your sacred 
Majesty, following these examples of old time, has decreed to 
hear my confession of faith. But I am no Solomon, that you 
should wonder at my wisdom, and your Majesty is not the 
sovereign of a single people; it is the Augustus, ruler of the 
whole world, that has commanded the setting forth of the Faith 
in a book, not for your instruction, but for your approval.

2. For why, august Emperor, should your Majesty learn that 
Faith which, from your earliest childhood, you have ever 
devoutly and lovingly kept? “Before I formed you in your mother's 
belly I knew you,” says the Scripture, “and before you came 
forth out of the womb I sanctified you.” Sanctification, therefore, 
comes not of tradition, but of inspiration; therefore keep watch 
over the gifts of God. For that which no man has taught you, 
God has surely given and inspired.

3. Your sacred Majesty, being about to go forth to war, requires 
of me a book, expounding the Faith, since your Majesty knows 
that victories are gained more by faith in the commander, than 
by valour in the soldiers. For Abraham led into battle three 
hundred and eighteen men, and brought home the spoils of 
countless foes; and having, by the power of that which was the 
sign of our Lord's Cross and Name, overcome the might of five 
kings and conquering hosts, he both avenged his neighbour 
and gained victory and the ransom of his brother's son. So also 
Joshua the Son of Nun, when he could not prevail against the 
enemy with the might of all his army, overcame by sound of 
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seven sacred trumpets, in the place where he saw and knew the 
Captain of the heavenly host. For victory, then, your Majesty 
makes ready, being Christ's loyal servant and defender of the 
Faith, which you would have me set forth in writing.

4. Truly, I would rather take upon me the duty of exhortation 
to keep the Faith, than that of disputing thereon; for the former 
means devout confession, whereas the latter is liable to rash 
presumption. Howbeit, forasmuch as your Majesty has no need 
of exhortation, while I may not pray to be excused from the duty 
of loyalty, I will take in hand a bold enterprise, yet modestly 
withal, not so much reasoning and disputing concerning the 
Faith as gathering together a multitude of witness.

5. Of the Acts of Councils, I shall let that one be my chief guide 
which three hundred and eighteen priests, appointed, as it were, 
after the judgment of Abraham, made (so to speak) a trophy 
raised to proclaim their victory over the infidel throughout 
the world, prevailing by that courage of the Faith, wherein all 
agreed. Verily, as it seems to me, one may herein see the hand 
of God, forasmuch as the same number is our authority in the 
Councils of the Faith, and an example of loyalty in the records of 
old.

Chapter 1

The author distinguishes the faith from the errors of 
Pagans, Jews, and Heretics, and after explaining the 
significance of the names “God” and “Lord,” shows clearly 
the difference of Persons in Unity of Essence. In dividing 
the Essence, the Arians not only bring in the doctrine of 
three Gods, but even overthrow the dominion of the Trinity.

6. Now this is the declaration of our Faith, that we say that God 
is One, neither dividing His Son from Him, as do the heathen, 
nor denying, with the Jews, that He was begotten of the Father 
before all worlds, and afterwards born of the Virgin; nor yet, 
like Sabellius, confounding the Father with the Word, and so 
maintaining that Father and Son are one and the same Person; 
nor again, as does Photinus, holding that the Son first came into 
existence in the Virgin's womb: nor believing, with Arius, in a 
number of diverse Powers, and so, like the benighted heathen, 
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making out more than one God. For it is written: “Hear, O Israel: 
the Lord your God is one God.”

7. For God and Lord is a name of majesty, a name of power, 
even as God Himself says: “The Lord is My name,” and as in 
another place the prophet declares: “The Lord Almighty is His 
name.” God is He, therefore, and Lord, either because His rule 
is over all, or because He beholds all things, and is feared by all, 
without difference.

8. If, then, God is One, one is the name, one is the power, of the 
Trinity. Christ Himself, indeed, says: “Go, baptize the nations in 
the name of the Father, and of the Son, and of the Holy Spirit.”  In 
the name, mark you, not in the names.

9. “One,” said He, that there be no separation of power and 
nature; but again, “ We are,” that you may recognize Father 
and Son, forasmuch as the perfect Father is believed to have 
begotten the perfect Son,  and the Father and the Son are One, 
not by confusion of Person, but by unity of nature.

10. We say, then, that there is one God, not two or three Gods, 
this being the error into which the impious heresy of the Arians 
does run with its blasphemies. For it says that there are three 
Gods, in that it divides the Godhead of the Trinity; whereas 
the Lord, in saying, “Go, baptize the nations in the name of the 
Father and of the Son and of the Holy Spirit,” has shown that 
the Trinity is of one power. We confess Father, Son, and Spirit, 
understanding in a perfect Trinity both fullness of Divinity and 
unity of power.

11. “Every kingdom divided against itself shall quickly be 
overthrown,” says the Lord. Now the kingdom of the Trinity 
is not divided. If, therefore, it is not divided, it is one; for that 
which is not one is divided. The Arians, however, would have the 
kingdom of the Trinity to be such as may easily be overthrown, 
by division against itself. But truly, seeing that it cannot be 
overthrown, it is plainly undivided. For no unity is divided or 
rent asunder, and therefore neither age nor corruption has any 
power over it.
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Chapter 2

The Emperor is exhorted to display zeal in the Faith. 
Christ's perfect Godhead is shown from the unity of will 
and working which He has with the Father. The attributes 
of Divinity are shown to be proper to Christ, Whose various 
titles prove His essential unity, with distinction of Person. 
In no other way can the unity of God be maintained.

12. “Not every one that says unto Me Lord, Lord, shall enter into 
the kingdom of heaven,”  says the Scripture. Faith, therefore, 
august Sovereign, must not be a mere matter of performance, 
for it is written, “The zeal of your house has devoured me.” Let 
us then with faithful spirit and devout mind call upon Jesus our 
Lord, let us believe that He is God, to the end that whatever we 
ask of the Father, we may obtain in His name. For the Father's 
will is, that He be entreated through the Son, the Son's that the 
Father be entreated.

13. The grace of His submission makes for agreement [with 
our teaching], and the acts of His power are not at variance 
therewith. For whatsoever things the Father does, the same 
also does the Son, in like manner. The Son both does the same 
things, and does them in like manner, but it is the Father's will 
that He be entreated in the matter of what He Himself proposes 
to do, that you may understand, not that He cannot do it 
otherwise, but that there is one power displayed. Truly, then, is 
the Son of God to be adored and worshipped, Who by the power 
of His Godhead has laid the foundations of the world, and by His 
submission informed our affections.

14. Therefore we ought to believe that God is good, eternal, 
perfect, almighty, and true, such as we find Him in the Law and 
the Prophets, and the rest of the holy Scriptures, for otherwise 
there is no God. For He Who is God cannot but be good, seeing 
that fullness of goodness is of the nature of God: nor can God, 
Who made time, be in time; nor, again, can God be imperfect, for 
a lesser being is plainly imperfect, seeing that it lacks somewhat 
whereby it could be made equal to a greater. This, then, is 
the teaching of our faith— that God is not evil, that with God 
nothing is impossible, that God exists not in time, that God is 



9

beneath no being. If I am in error, let my adversaries prove it.

15. Seeing, then, that Christ is God, He is, by consequence, 
good and almighty and eternal and perfect and true; for these 
attributes belong to the essential nature of the Godhead. Let 
our adversaries, therefore, deny the Divine Nature in Christ — 
otherwise they cannot refuse to God what is proper to the Divine 
Nature.

16. Further, that none may fall into error, let a man attend 
to those signs vouchsafed us by holy Scripture, whereby we 
may know the Son. He is called the Word, the Son, the Power 
of God, the Wisdom of God. The Word, because He is without 
blemish; the Power, because He is perfect; the Son, because He 
is begotten of the Father; the Wisdom, because He is one with 
the Father, one in eternity, one in Divinity. Not that the Father 
is one Person with the Son; between Father and Son is the plain 
distinction that comes of generation; so that Christ is God of 
God, Everlasting of Everlasting, Fulness of Fulness.

17. Now these are not mere names, but signs of power 
manifesting itself in works, for while there is fullness of Godhead 
in the Father, there is also fullness of Godhead in the Son, not 
diverse, but one. The Godhead is nothing confused, for it is an 
unity: nothing manifold, for in it there is no difference.

18. Moreover, if in all them that believed there was, as it is 
written, one soul and one heart: if every one that cleaves to the 
Lord is one spirit,  as the Apostle has said: if a man and his wife 
are one flesh: if all we mortal men are, so far as regards our 
general nature, of one substance: if this is what the Scripture 
says of created men, that, being many, they are one, who can 
in no way be compared to Divine Persons, how much more are 
the Father and the Son one in Divinity, with Whom there is no 
difference either of substance or of will!

19. For how else shall we say that God is One? Divinity makes 
plurality, but unity of power debars quantity of number, 
seeing that unity is not number, but itself is the principle of all 
numbers.
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Chapter 3.

By evidence gathered from Scripture the unity of Father and 
Son is proved, and firstly, a passage, taken from the Book 
of Isaiah, is compared with others and expounded in such 
sort as to show that in the Son there is no diversity from 
the Father's nature, save only as regards the flesh; whence 
it follows that the Godhead of both Persons is One. This 
conclusion is confirmed by the authority of Baruch.

20. Now the oracles of the prophets bear witness what close 
unity holy Scripture declares to subsist between the Father 
and the Son as regards their Godhead. For thus says the Lord 
of Sabaoth: “Egypt has laboured, and the commerce of the 
Ethiopians and Sabeans: mighty men shall come over to you, 
and shall be your servants, and in your train shall they follow, 
bound in fetters, and they shall fall down before you, and to you 
shall they make supplication: for God is in you, and there is no 
God beside you. For you are God, and we knew it not, O God of 
Israel.”

21. Hear the voice of the prophet: “In You,” he says, “is God, and 
there is no God beside You.” How agrees this with the Arians' 
teaching? They must deny either the Father's or the Son's 
Divinity, unless they believe, once for all, unity of the same 
Divinity.

22. “In You,” says he, “is God” — forasmuch as the Father is in 
the Son. For it is written, “The Father, Who abides in Me, Himself 
speaks,” and “The works that I do, He Himself also does.”  And 
yet again we read that the Son is in the Father, saying, “I am 
in the Father, and the Father in Me.” Let the Arians, if they can, 
make away with this kinship in nature and unity in work.

23. There is, therefore, God in God, but not two Gods; for it is 
written that there is one God, and there is Lord in Lord, but 
not two Lords, forasmuch as it is likewise written: “Serve not 
two lords.”  And the Law says: “Hear, O Israel! The Lord your 
God is one God;”  moreover, in the same Testament it is written: 
“The Lord rained from the Lord.” The Lord, it is said, sent rain 
“from the Lord.” So also you may read in Genesis: “And God 
said — and God made,” and, lower down, “And God made man 
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in the image of God;”  yet it was not two gods, but one God, that 
made [man]. In the one place, then, as in the other, the unity of 
operation and of name is maintained. For surely, when we read 
“God of God,” we do not speak of two Gods.

24. Again, you may read in the forty-fourth psalm how the 
prophet not only calls the Father “God” but also proclaims the 
Son as God, saying: “Your throne, O God, is for ever and ever.” 
And further on: “God, even your God, has anointed you with 
the oil of gladness above your fellows.” This God Who anoints, 
and God Who in the flesh is anointed, is the Son of God. For 
what fellows in His anointing has Christ, except such as are 
in the flesh? You see, then, that God is by God anointed, but 
being anointed in taking upon Him the nature of mankind, He 
is proclaimed the Son of God; yet is the principle of the Law not 
broken.

25. So again, when you read, “The Lord rained from the Lord,” 
acknowledge the unity of Godhead, for unity in operation does 
not allow of more than one individual God, even as the Lord 
Himself has shown, saying: “Believe Me, that I am in the Father, 
and the Father in Me: or believe Me for the very works' sake.” 
Here, too, we see that unity of Godhead is signified by unity in 
operation.

26. The Apostle, careful to prove that there is one Godhead of 
both Father and Son, and one Lordship, lest we should run into 
any error, whether of heathen or of Jewish ungodliness, showed 
us the rule we ought to follow, saying: “One God, the Father, 
from Whom are all things, and we in Him, and one Lord, Jesus 
Christ, by Whom are all things, and we by Him.” For just as, in 
calling Jesus Christ “Lord,” he did not deny that the Father was 
Lord, even so, in saying, “One God, the Father,” he did not deny 
true Godhead to the Son, and thus he taught, not that there 
was more than one God, but that the source of power was one, 
forasmuch as Godhead consists in Lordship, and Lordship in 
Godhead, as it is written: “Be sure that the Lord, He is God. It is 
He that has made us, and not we ourselves.”

27. “In you,” therefore, “is God,” by unity of nature, and “there 
is no God beside You,” by reason of personal possession of the 
Substance, without any reserve or difference.
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28. Again, Scripture speaks, in the Book of Jeremiah, of One 
God, and yet acknowledges both Father and Son. Thus we read: 
“He is our God, and in comparison with Him none other shall be 
accounted of. He has discovered all the way of teaching, and 
given it to Jacob, His servant, and to Israel, His beloved. After 
these things He appeared upon earth, and conversed with men.”

29. The prophet speaks of the Son, for it was the Son Himself 
Who conversed with men, and this is what he says: “He is our 
God, and in comparison with Him none other shall be accounted 
of.” Why do we call Him in question, of Whom so great a 
prophet says that no other can be compared with Him? What 
comparison of another can be made, when the Godhead is 
One? This was the confession of a people set in the midst of 
dangers; reverencing religion, and therefore unskilled in strife of 
argument.

30. Come, Holy Spirit, and help Your prophets, in whom You are 
wont to dwell, in whom we believe. Shall we believe the wise of 
this world, if we believe not the prophets? But where is the wise 
man, where is the scribe? When our peasant planted figs, he 
found that whereof the philosopher knew nothing, for God has 
chosen the foolish things of this world to confound the strong. 
Are we to believe the Jews? For God was once known in Jewry. 
Nay, but they deny that very thing, which is the foundation 
of our belief, seeing that they know not the Father, who have 
denied the Son.

Chapter 4.

The Unity of God is necessarily implied in the order of 
Nature, in the Faith, and in Baptism. The gifts of the Magi 
declare (1) the Unity of the Godhead; (2) Christ's Godhead 
and Manhood. The truth of the doctrine of the Trinity in 
Unity is shown in the Angel walking in the midst of the 
furnace with Shadrach, Meshach, and Abednego.

31. All nature testifies to the Unity of God, inasmuch as the 
universe is one. The Faith declares that there is one God, seeing 
that there is one belief in both the Old and the New Testament. 
That there is one Spirit, all holy, grace witnesses, because 
there is one Baptism, in the Name of the Trinity. The prophets 
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proclaim, the apostles hear, the voice of one God. In one God 
did the Magi believe, and they brought, in adoration, gold, 
frankincense, and myrrh to Christ's cradle, confessing, by the 
gift of gold, His Royalty, and with the incense worshipping Him 
as God. For gold is the sign of kingdom, incense of God, myrrh 
of burial.

32. What, then, was the meaning of the mystic offerings in the 
lowly cattle-stalls, save that we should discern in Christ the 
difference between the Godhead and the flesh? He is seen as 
man, He is adored as Lord. He lies in swaddling-clothes, but 
shines amid the stars; the cradle shows His birth, the stars His 
dominion; it is the flesh that is wrapped in clothes, the Godhead 
that receives the ministry of angels. Thus the dignity of His 
natural majesty is not lost, and His true assumption of the flesh 
is proved.

33. This is our Faith. Thus did God will that He should be 
known by all, thus believed the three children, and felt not the 
fire into the midst whereof they were cast, which destroyed and 
burnt up unbelievers,  while it fell harmless as dew upon the 
faithful, for whom the flames kindled by others became cold, 
seeing that the torment had justly lost its power in conflict with 
faith. For with them there was One in the form of an angel, 
comforting them,  to the end that in the number of the Trinity 
one Supreme Power might be praised. God was praised, the Son 
of God was seen in God's angel, holy and spiritual grace spoke 
in the children.

Chapter 5.

The various blasphemies uttered by the Arians against 
Christ are cited. Before these are replied to, the orthodox 
are admonished to beware of the captious arguments of 
philosophers, forasmuch as in these especially did the 
heretics put their trust.

34. Now let us consider the disputings of the Arians concerning 
the Son of God.

35. They say that the Son of God is unlike His Father. To say 
this of a man would be an insult.
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36. They say that the Son of God had a beginning in time, 
whereas He Himself is the source and ordainer of time and all 
that therein is. We are men, and we would not be limited to 
time. We began to exist once, and we believe that we shall have 
a timeless existence. We desire after immortality— how, then, 
can we deny the eternity of God's Son, Whom God declares to be 
eternal by nature, not by grace?

37. They say that He was created. But who would reckon an 
author with his works, and have him seem to be what he has 
himself made?

38. They deny His goodness. Their blaspheming is its own 
condemnation, and so cannot hope for pardon.

39. They deny that He is truly Son of God, they deny His 
omnipotence, in that while they admit that all things are made 
by the ministry of the Son, they attribute the original source 
of their being to the power of God. But what is power, save 
perfection of nature?

40. Furthermore, the Arians deny that in Godhead He is One 
with the Father. Let them annul the Gospel, then, and silence 
the voice of Christ. For Christ Himself has said: “I and the Father 
are one.” It is not I who say this: Christ has said it. Is He a 
deceiver, that He should lie?  Is He unrighteous, that He should 
claim to be what He never was? But of these matters we will deal 
severally, at greater length, in their proper place.

41. Seeing, then, that the heretic says that Christ is unlike His 
Father, and seeks to maintain this by force of subtle disputation, 
we must cite the Scripture: “Take heed that no man make spoil 
of you by philosophy and vain deceit, according to the tradition 
of men, and after the rudiments of this world, not according to 
Christ; for in Him dwells all the fullness of Godhead in bodily 
shape.”

42. For they store up all the strength of their poisons in 
dialetical disputation, which by the judgment of philosophers is 
defined as having no power to establish anything, and aiming 
only at destruction. But it was not by dialectic that it pleased 
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God to save His people; “for the kingdom of God consists in 
simplicity of faith, not in wordy contention.”

Chapter 6.

By way of leading up to his proof that Christ is not different 
from the Father, St. Ambrose cites the more famous leaders 
of the Arian party, and explains how little their witness 
agrees, and shows what defense the Scriptures provide 
against them.

43. The Arians, then, say that Christ is unlike the Father; 
we deny it. Nay, indeed, we shrink in dread from the word. 
Nevertheless I would not that your sacred Majesty should 
trust to argument and our disputation. Let us enquire of the 
Scriptures, of apostles, of prophets, of Christ. In a word, let 
us enquire of the Father, Whose honour these men say they 
uphold, if the Son be judged inferior to Him. But insult to the 
Son brings no honour to the good Father. It cannot please the 
good Father, if the Son be judged inferior, rather than equal, to 
His Father.

44. I pray your sacred Majesty to suffer me, if for a little 
while I address myself particularly to these men. But whom 
shall I choose out to cite? Eunomius? or Arius and Aëtius, 
his instructors? For there are many names, but one unbelief, 
constant in wickedness, but in conversation divided against 
itself; without difference in respect of deceit, but in common 
enterprise breeding dissent. But wherefore they will not agree 
together I understand not.

45. The Arians reject the person of Eunomius, but they maintain 
his unbelief and walk in the ways of his iniquity. They say that 
he has too generously published the writings of Arius. Truly, 
a plentiful lavishing of error! They praise him who gave the 
command, and deny him who executed it! Wherefore they have 
now fallen apart into several sects. Some follow after Eunomius 
or Aëtius, others after Palladius or Demophilus and Auxentius, 
or the inheritors of this form of unbelief. Others, again, follow 
different teachers. Is Christ, then, divided? Nay; but those 
who divide Him from the Father do with their own hands cut 
themselves asunder.
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46. Seeing, therefore, that men who agree not among themselves 
have all alike conspired against the Church of God, I shall call 
those whom I have to answer by the common name of heretics. 
For heresy, like some hydra of fable, has waxed great from its 
wounds, and, being ofttimes lopped short, has grown afresh, 
being appointed to find meet destruction in flames of fire. Or, 
like some dread and monstrous Scylla, divided into many 
shapes of unbelief, she displays, as a mask to her guile, the 
pretence of being a Christian sect, but those wretched men 
whom she finds tossed to and fro in the waves of her unhallowed 
strait, amid the wreckage of their faith, she, girt with beastly 
monsters, rends with the cruel fang of her blasphemous 
doctrine.

47. This monster's cavern, your sacred Majesty, thick laid, 
as seafaring men do say it is, with hidden lairs, and all the 
neighbourhood thereof, where the rocks of unbelief echo to 
the howling of her black dogs, we must pass by with ears in 
a manner stopped. For it is written: “Hedge your ears about 
with thorns;”  and again: “Beware of dogs, beware of evil 
workers;”  and yet again: “A man that is an heretic, avoid after 
the first reproof, knowing that such an one is fallen, and is in sin, 
being condemned of his own judgment.”  So then, like prudent 
pilots, let us set the sails of our faith for the course wherein 
we may pass by most safely, and again follow the coasts of the 
Scriptures.

Chapter 7.

The likeness of Christ to the Father is asserted on the 
authority of St. Paul, the prophets, and the Gospel, and 
especially in reliance upon the creation of man in God's 
image.

48. The Apostle says that Christ is the image of the Father — for 
he calls Him the image of the invisible God, the first-begotten 
of all creation. First-begotten, mark you, not first-created, in 
order that He may be believed to be both begotten, in virtue of 
His nature, and first in virtue of His eternity. In another place 
also the Apostle has declared that God made the Son “heir of all 
things, by Whom also He made the worlds, Who is the brightness 
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of His glory, and the express image of His substance.” The 
Apostle calls Christ the image of the Father, and Arius says that 
He is unlike the Father. Why, then, is He called an image, if He 
has no likeness? Men will not have their portraits unlike them, 
and Arius contends that the Father is unlike the Son, and would 
have it that the Father has begotten one unlike Himself, as 
though unable to generate His like.

49. The prophets say: “In Your light we shall see light;” and 
again: “Wisdom is the brightness of everlasting light, and the 
spotless mirror of God's majesty, the image of His goodness.”  See 
what great names are declared! “Brightness,” because in the 
Son the Father's glory shines clearly: “spotless mirror,” because 
the Father is seen in the Son: “image of goodness,” because it 
is not one body seen reflected in another, but the whole power 
[of the Godhead] in the Son. The word “image” teaches us that 
there is no difference; “expression,” that He is the counterpart 
of the Father's form; and “brightness” declares His eternity. The 
“image” in truth is not that of a bodily countenance, not one 
made up of colors, nor modelled in wax, but simply derived from 
God, coming out from the Father, drawn from the fountainhead.

50. By means of this image the Lord showed Philip the Father, 
saying, “Philip, he that sees Me, sees the Father also. How then 
do you say, Show us the Father? Do you not believe that I am in 
the Father, and the Father in Me?” Yes, he who looks upon the 
Son sees, in portrait, the Father. Mark what manner of portrait 
is spoken of. It is Truth, Righteousness, the Power of God: not 
dumb, for it is the Word; not insensible, for it is Wisdom; not 
vain and foolish, for it is Power; not soulless, for it is the Life; 
not dead, for it is the Resurrection. You see, then, that while an 
image is spoken of, the meaning is that it is the Father, Whose 
image the Son is, seeing that no one can be his own image.

51. More might I set down from the Son's testimony; howbeit, 
lest He perchance appear to have asserted Himself overmuch, let 
us enquire of the Father. For the Father said, “Let us make man 
in Our image and likeness.” The Father says to the Son “in Our 
image and likeness,” and you say that the Son of God is unlike 
the Father.
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52. John says, “Beloved, we are sons of God, and it does not yet 
appear what we shall be: we know that if He be revealed, we 
shall be like Him.” O blind madness! O shameless obstinacy! We 
are men, and, so far as we may, we shall be in the likeness of 
God: dare we deny that the Son is like God?

53. Therefore the Father has said: “Let us make man in Our 
image and likeness.” At the beginning of the universe itself, as 
I read, the Father and the Son existed, and I see one creation. I 
hear Him that speaks. I acknowledge Him that does: but it is of 
one image, one likeness, that I read. This likeness belongs not 
to diversity but to unity. What, therefore, you claim for yourself, 
you take from the Son of God, seeing, indeed, that you can not 
be in the image of God, save by help of the image of God.

Chapter 8.

The likeness of the Son to the Father being proved, it is not 
hard to prove the Son's eternity, though, indeed, this may 
be established on the authority of the Prophet Isaiah and 
St. John the Evangelist, by which authority the heretical 
leaders are shown to be refuted.

54. It is plain, therefore, that the Son is not unlike the Father, 
and so we may confess the more readily that He is also eternal, 
seeing that He Who is like the Eternal must needs be eternal. 
But if we say that the Father is eternal, and yet deny this of the 
Son, we say that the Son is unlike the Father, for the temporal 
differs from the eternal. The Prophet proclaims Him eternal, and 
the Apostle proclaims Him eternal; the Testaments, Old and New 
alike, are full of witness to the Son's eternity.

55. Let us take them, then, in their order. In the Old 
Testament— to cite one out of a multitude of testimonies — it 
is written: “Before Me has there been no other God, and after Me 
shall there be none.”  I will not comment on this place, but ask 
you straight: “Who speaks these words — the Father or the Son?” 
Whichever of the two you say, you will find yourself convinced, 
or, if a believer, instructed. Who, then, speaks these words, 
the Father or the Son? If it is the Son, He says, “Before Me has 
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there been no other God;” if the Father, He says, “After Me shall 
there be none.” The One has none before Him, the Other none 
that comes after; as the Father is known in the Son, so also is 
the Son known in the Father, for whenever you speak of the 
Father, you speak also by implication of His Son, seeing that 
none is his own father; and when you name the Son, you do also 
acknowledge His Father, inasmuch as none can be his own son. 
And so neither can the Son exist without the Father, nor the 
Father without the Son. The Father, therefore, is eternal, and 
the Son also eternal.

56. “In the beginning was the Word, and the Word was with God, 
and the Word was God. The same was in the beginning with 
God.” “Was,” mark you, “with God.” “Was”— see, we have “was” 
four times over. Where did the blasphemer find it written that 
He “was not.” Again, John, in another passage — in his Epistle 
— speaks of “That which was in the beginning.” The extension 
of the “was” is infinite. Conceive any length of time you will, yet 
still the Son “was.”

57. Now in this short passage our fisherman has barred the 
way of all heresy. For that which was “in the beginning” is not 
comprehended in time, is not preceded by any beginning. Let 
Arius, therefore, hold his peace. Moreover, that which was 
“with God” is not confounded and mingled with Him, but is 
distinguished by the perfection unblemished which it has as 
the Word abiding with God; and so let Sabellius keep silence. 
And “the Word was God.” This Word, therefore, consists not in 
uttered speech, but in the designation of celestial excellence, 
so that Photinus' teaching is refuted. Furthermore, by the fact 
that in the beginning He was with God is proven the indivisible 
unity of eternal Godhead in Father and Son, to the shame and 
confusion of Eunomius. Lastly, seeing that all things are said to 
have been made by Him, He is plainly shown to be author of the 
Old and of the New Testament alike; so that the Manichæan can 
find no ground for his assaults. Thus has the good fisherman 
caught them all in one net, to make them powerless to deceive, 
albeit unprofitable fish to take.
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Chapter 9.

St. Ambrose questions the heretics and exhibits their 
answer, which is, that the Son existed, indeed, before all 
time, yet was not co-eternal with the Father, whereat the 
Saint shows that they represent the Godhead as changeable, 
and further, that each Person must be believed to be 
eternal.

58. Tell me, thou heretic — for the surpassing clemency of the 
Emperor grants me this indulgence of addressing you for a short 
space, not that I desire to confer with you, or am greedy to hear 
your arguments, but because I am willing to exhibit them — tell 
me, I say, whether there was ever a time when God Almighty 
was not the Father, and yet was God. “I say nothing about time,” 
is your answer. Well and subtly objected! For if you bring time 
into the dispute, you will condemn yourself, seeing that you 
must acknowledge that there was a time when the Son was not, 
whereas the Son is the ruler and creator of time. He cannot have 
begun to exist after His own work. You, therefore, must needs 
allow Him to be the ruler and maker of His work.

59. “I do not say,” do you answer, that the Son existed not 
before time; but when I call Him “Son,” I declare that His Father 
existed before Him, for, as you say, father exists before son. But 
what means this? You deny that time was before the Son, and 
yet you will have it that something preceded the existence of the 
Son — some creature of time — and you show certain stages of 
generation intervening, whereby thou dost give us to understand 
that the generation from the Father was a process in time. For 
if He began to be a Father, then, in the first instance, He was 
God, and afterwards He became a Father. How, then, is God 
unchangeable? For if He was first God, and then the Father, 
surely He has undergone change by reason of the added and 
later act of generation.

60. But may God preserve us from this madness; for it was but 
to confute the impiety of the heretics that we brought in this 
question. The devout spirit affirms a generation that is not in 
time, and so declares Father and Son to be co-eternal, and does 
not maintain that God has ever suffered change.
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61. Let Father and Son, therefore, be associated in worship, 
even as They are associated in Godhead; let not blasphemy put 
asunder those whom the close bond of generation has joined 
together. Let us honour the Son, that we may honour the Father 
also, as it is written in the Gospel.  The Son's eternity is the 
adornment of the Father's majesty. If the Son has not been from 
everlasting, then the Father has suffered change; but the Son is 
from all eternity, therefore has the Father never changed, for He 
is always unchangeable. And thus we see that they who would 
deny the Son's eternity would teach that the Father is mutable.

Chapter 10.

Christ's eternity being proved from the Apostle's teaching, 
St. Ambrose admonishes us that the Divine Generation is 
not to be thought of after the fashion of human procreation, 
nor to be too curiously pried into. With the difficulties 
thence arising he refuses to deal, saying that whatsoever 
terms, taken from our knowledge of body, are used in 
speaking of this Divine Generation, must be understood 
with a spiritual meaning.

62. Hear now another argument, showing clearly the eternity of 
the Son. The Apostle says that God's Power and Godhead are 
eternal, and that Christ is the Power of God — for it is written 
that Christ is “the Power of God and the Wisdom of God.” If, 
then, Christ is the Power of God, it follows that, forasmuch as 
God's Power is eternal, Christ also is eternal.

63. You can not, then, heretic, build up a false doctrine from the 
custom of human procreation, nor yet gather the wherewithal 
for such work from our discourse, for we cannot compass the 
greatness of infinite Godhead, “of Whose greatness there is 
no end,” in our straitened speech. If you should seek to give 
an account of a man's birth, you must needs point to a time. 
But the Divine Generation is above all things; it reaches far 
and wide, it rises high above all thought and feeling. For it is 
written: “No man comes to the Father, save by Me.” Whatsoever, 
therefore, thou dost conceive concerning the Father — yea, be 
it even His eternity— you can not conceive anything concerning 
Him save by the Son's aid, nor can any understanding ascend 
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to the Father save through the Son. “This is My dearly-beloved 
Son,” the Father says. “Is” mark you — He Who is, what He is, 
forever. Hence also David is moved to say: “O Lord, Your Word 
abides for ever in heaven,” — for what abides fails neither in 
existence nor in eternity.

64. Do you ask me how He is a Son, if He have not a Father 
existing before Him? I ask of you, in turn, when, or how, do you 
think that the Son was begotten. For me the knowledge of the 
mystery of His generation is more than I can attain to, — the 
mind fails, the voice is dumb — ay, and not mine alone, but the 
angels' also. It is above Powers, above Angels, above Cherubim, 
Seraphim, and all that has feeling and thought, for it is written: 
“The peace of Christ, which passes all understanding.” If the 
peace of Christ passes all understanding, how can so wondrous 
a generation but be above all understanding?

65. Do thou, then (like the angels), cover your face with your 
hands, for it is not given you to look into surpassing mysteries! 
We are suffered to know that the Son is begotten, not to dispute 
upon the manner of His begetting. I cannot deny the one; the 
other I fear to search into, for if Paul says that the words which 
he heard when caught up into the third heaven might not be 
uttered, how can we explain the secret of this generation from 
and of the Father, which we can neither hear nor attain to with 
our understanding?

66. But if you will constrain me to the rule of human generation, 
that you may be allowed to say that the Father existed before 
the Son, then consider whether instances, taken from the 
generation of earthly creatures, are suitable to show forth the 
Divine Generation. If we speak according to what is customary 
among men, you cannot deny that, in man, the changes in the 
father's existence happen before those in the son's. The father is 
the first to grow, to enter old age, to grieve, to weep. If, then, the 
son is after him in time, he is older in experience than the son. If 
the child comes to be born, the parent escapes not the shame of 
begetting.

67. Why take such delight in that rack of questioning? You hear 
the name of the Son of God; abolish it, then, or acknowledge 
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His true nature. You hear speak of the womb — acknowledge 
the truth of undoubted begetting. Of His heart — know that 
here is God's word. Of His right hand — confess His power. Of 
His face — acknowledge His wisdom. These words are not to be 
understood, when we speak of God, as when we speak of bodies. 
The generation of the Son is incomprehensible, the Father 
begets impassibly, and yet of Himself and in ages inconceivably 
remote has very God begotten very God. The Father loves the 
Son, John 5:20 and you anxiously examine His Person; the 
Father is well pleased in Him, you, joining the Jews, look upon 
Him with an evil eye; the Father knows the Son, and you join 
the heathen in reviling Him. 

Chapter 11.

It cannot be proved from Scripture that the Father 
existed before the Son, nor yet can arguments taken from 
human reproduction avail to this end, since they bring in 
absurdities without end. To dare to affirm that Christ began 
to exist in the course of time is the height of blasphemy.

68. You ask me whether it is possible that He Who is the Father 
should not be prior in existence. I ask you to tell me when the 
Father existed, the Son as yet being not; prove this, gather 
it from argument or evidence of Scripture. If you lean upon 
arguments, you have doubtless been taught that God's power 
is eternal. Again, you have read the Scripture that says: “O 
Israel, if you will hearken unto Me, there shall be no new God 
in you, neither shall you worship a strange God.” The first of 
these commands betokens [the Son's] eternity, the second His 
possession of an identical nature, so that we can neither believe 
Him to have come into existence after the Father, nor suppose 
Him the Son of another Divinity. For if He existed not always 
with the Father, He is a “new” [God]; if He is not of one Divinity 
with the Father, He is a “strange” [God]. But He is not after the 
Father, for He is not “a new God;” nor is He “a strange God,” for 
He is begotten of the Father, and because, as it is written, He is 
“God above all, blessed forever.” 

69. But if the Arians believe Him to be a strange God, why do 
they worship Him, when it is written: “You shall worship no 
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strange God”? Else, if they do not worship the Son, let them 
confess thereto, and the case is at an end — that they deceive 
no one by their professions of religion. This, then, we see, is the 
witness of the Scriptures. If you have any others to produce, it 
will be your business to do so.

70. Let us now go further, and gather the truth in conclusion 
from arguments. For although arguments usually give 
place, even to human evidence, still, heretic, argue as you 
will. “Experience teaches us,” you say, “that the being which 
generates is prior to that which is generated.” I answer: Follow 
our customary experience through all its departments, and if the 
rest agree herewith, I oppose not your claim that your point be 
granted; but if there be no such agreement, how can you claim 
assent on this one point, when in all the rest you lack support? 
Seeing, then, that you call for what is customary, it comes about 
that the Son, when He was begotten of the Father, was a little 
child. You have seen Him an infant, crying in the cradle. As the 
years passed, He has gone forward from strength to strength 
— for if He was weak with the weakness of things begotten, He 
must also have fallen under the weakness, not only of birth, but 
of life also.

71. But perchance you run to such a pitch of folly as not to 
flinch from asserting these things of the Son of God, measuring 
Him, as you do, by the rule of human infirmity. What, then, if, 
while you cannot refuse Him the name of God, you are bent to 
prove Him, by reason of weakness, to be a man? What if, while 
you examine the Person of the Son, you are calling the Father in 
question, and while you hastily pass sentence upon the Former, 
you include the Latter in the same condemnation!

72. If the Divine Generation has been subject to the limits of 
time — if we suppose this, borrowing from the custom of human 
generation, then it follows, further, that the Father bare the 
Son in a bodily womb, and laboured under the burden while 
ten months sped their courses. But how can generation, as it 
commonly takes place, be brought about without the help of 
the other sex? You see that the common order of generation 
was not the commencement, and you think that the courses of 
generation, which are ruled by certain necessities whereunto 
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bodies are subject, have always prevailed. You require the 
customary course, I ask for difference of sex: you demand the 
supposition of time, I that of order: you enquire into the end, I 
into the beginning. Now surely it is the end that depends on the 
beginning, not the beginning on the end.

73. “Everything,” say you, “that is begotten has a beginning, and 
therefore because the Son is the Son, He has a beginning, and 
came first into existence within limits of time.” Let this be taken 
as the word of their own mouth; as for myself, I confess that 
the Son is begotten, but the rest of their declaration makes me 
shudder. Man, do you confess God, and diminish His honour by 
such slander? From this madness may God deliver us.

Chapter 12.

Further objections to the Godhead of the Son are met by 
the same answer — to wit, that they may equally be urged 
against the Father also. The Father, then, being in no way 
confined by time, place, or anything else created, no such 
limitation is to be imposed upon the Son, Whose marvellous 
generation is not only of the Father, but of the Virgin also, 
and therefore, since in His generation of the Father no 
distinction of sex, or the like, was involved, neither was it 
in His generation of the Virgin.

74. The next objection is this: “If the Son has not those properties 
which all sons have, He is no Son.” May Father, Son, and Holy 
Spirit pardon me, for I would propound the question in all 
devoutness. Surely the Father is, and abides for ever: created 
things, too, are as God has ordained them. Is there any one, 
then, among these creatures which is not subject to the 
limitations of place, time, or the fact of having been created, or 
to some originating cause or creator. Surely, none. What, then? 
Is there any one of them whereof the Father stands in need? So 
to say were blasphemy. Cease, then, to apply to the Godhead 
what is proper only to created existences, or, if you insist upon 
forcing the comparison, bethink you whither your wickedness 
leads. God forbid that we should even behold the end thereof.

75. We maintain the answer given by piety. God is Almighty, and 
therefore God the Father needs none of those things, for in Him 
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there is no changing, nor any place for such help as we need, 
we whose weakness is supported by means of things of this 
kind. But He Who is Almighty, plainly He is uncreate, and not 
confined to any place, and surpasses time. Before God was not 
anything — nay, even to speak about anything being before God 
is a grave sin. If, then, you grant that in the nature of God the 
Father there is nought that implies a being sustained, because 
He is God, it follows that nothing of this sort can be supposed 
to exist in the Son of God, nothing that connotes a beginning, or 
growth, forasmuch as He is “very God of very God.”

76. Seeing, then, that we find not the customary order 
prevailing, be content, Arian, to believe in a miraculous 
generation of the Son. Be content, I say, and if you believe me 
not, at least have respect unto the voice of God saying, “To 
whom have you esteemed Me to be like?” and again: “God is 
not like a man that He should repent.” If, indeed, God works 
mysteriously, seeing that He does not work any work, or fashion 
anything, or bring it to completion, by labor of hands, or in any 
course of days, “for He spoke, and they were made; He gave the 
word and they were created,” why should we not believe that 
He Whom we acknowledge as a Creator, mysteriously working, 
discerning it in His works, also begot His Son in a mysterious 
manner? Surely it is fitting that He should be regarded as 
having begotten the Son in a special and mysterious way. Let 
Him Who has the grace of majesty unrivalled likewise have the 
glory of mysterious generation.

77. Not only Christ's generation of the Father, but His birth also 
of the Virgin, demands our wonder. You say that the former is 
like the manner wherein we men are conceived. I will show — 
nay more, I will compel you yourself to confess, that the latter 
also has no likeness to the manner of our birth. Tell me how it 
was that He was born of Mary, with what law did His conception 
in a Virgin's womb agree, how there could be any birth without 
the seed of a man, how a maiden could become great with child, 
how she became a mother before experience of such intercourse 
as is between wives and husbands. There was no [visible] cause 
— and yet a son was begotten. How, then, came about this 
birth, under a new law?
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78. If, then, the common order of human generation was not 
found in the case of the Virgin Mary, how can you demand that 
God the Father should beget in such wise as you were begotten 
in? Surely the common order is determined by difference of 
sex; for this is implanted in the nature of our flesh, but where 
flesh is not, how can you expect to find the infirmity of flesh? 
No man calls in question one who is better than he is: to believe 
is enjoined upon you, without permission to question. For it 
is written, “Abraham believed God, and it was accounted to 
him for righteousness.” Language is vain to set forth, not only 
the generation of the Son, but even the works of God, for it is 
written: “All His works are executed in faithfulness;” His works, 
then, are done in faithfulness, but not His generation? Ay, we 
call in question that which we see not, we who are bidden to 
believe rather than enquire of that we see.

Chapter 13.

Discussion of the Divine Generation is continued. St. 
Ambrose illustrates its method by the same example as that 
employed by the author of the Epistle to the Hebrews. The 
duty of believing what is revealed is shown by the example 
of Nebuchadnezzar and St. Peter. By the vision granted 
to St. Peter was shown the Son's Eternity and Godhead — 
the Apostle, then, must be believed in preference to the 
teachers of philosophy, whose authority was everywhere 
falling into discredit. The Arians, on the other hand, are 
shown to be like the heathen.

79. It will be asked: “In what sort was the Son begotten?” As 
one who is for ever, as the Word, as the brightness of eternal 
light, Hebrews 1:3 for brightness takes effect in the instant of its 
coming into existence. Which example is the Apostle's, not mine. 
Think not, then, that there was ever a moment of time when God 
was without wisdom, any more than that there was ever a time 
when light was without radiance. Judge not, Arian, divine things 
by human, but believe the divine where you find not the human.

80. The heathen king saw in the fire, together with the three 
Hebrew children, the form of a fourth, like as of an angel,  and 
because he thought that this angel excelled all angels, he judged 
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Him to be the Son of God, Whom he had not read of, but in 
Whom he believed. Abraham, also, saw Three, and adored One. 

81. Peter, when he saw Moses and Elias on the mountain, with 
the Son of God, was not deceived as to their nature and glory. 
For he enquired, not of them, but of Christ, what he ought to 
do, inasmuch as though he prepared to do homage to all three, 
yet he waited for the command of one. But since he ignorantly 
thought that for three persons three tabernacles should be set 
up, he was corrected by the sovereign voice of God the Father, 
saying, “This is My dearly beloved Son: hear Him.” That is to 
say: “Why do you join your fellow-servants in equality with your 
Lord?” “This is My Son.” Not “Moses is My Son,” nor “Elias is 
My Son,” but “This is My Son.” The Apostle was not dull to 
understand the rebuke; he fell on his face, brought low by the 
Father's voice and the glorious beauty of the Son, but he was 
raised up by the Son, Whose wont it is to raise up them that 
are fallen. Then he saw one only, Matthew 17:8 the Son of God 
alone, for the servants had withdrawn, that He might be seen to 
be Lord alone, Who alone was entitled Son.

82. What, then, was the purpose of that vision, which signified 
not that Christ and His servants were equal, but betokened a 
mystery, save that it should be made plain to us that the Law 
and the Prophets, in agreement with the Gospel, revealed as 
eternal the Son of God, Whom they had heralded. When we, 
therefore, hear of the Son coming forth of the womb, the Word 
from the heart, let us believe that the Son was not fashioned 
with hands but begotten of the Father, not the work of a 
craftsman but the offspring of a parent.

83. He, therefore, Who said, “This is My Son,” said not, “This is 
a creature of time,” nor “This being is of My creation, My making, 
My servant,” but “This is My Son, Whom you see glorified.” This 
is the God of Abraham, the God of Isaac, the God of Jacob, Who 
appeared to Moses in the bush, concerning Whom Moses says, 
“He Who is has sent me.” It was not the Father Who spoke to 
Moses in the bush or in the desert, but the Son. It was of this 
Moses that Stephen said, “This is He Who was in the church, in 
the wilderness, with the Angel.” This, then, is He Who gave the 
Law, Who spoke with Moses, saying, “I am the God of Abraham, 
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the God of Isaac, the God of Jacob.” This, then, is the God of the 
patriarchs, this is the God of the prophets.

84. It is of the Son, therefore, that we read, your mind 
understands the reading, let your tongue make confession. Away 
with arguments, where faith is required; now let dialectic hold 
her peace, even in the midst of her schools. I ask not what it is 
that philosophers say, but I would know what they do. They sit 
desolate in their schools. See the victory of faith over argument. 
They who dispute subtly are forsaken daily by their fellows; they 
who with simplicity believe are daily increased. Not philosophers 
but fishermen, not masters of dialectic but tax-gatherers, now 
find credence. The one sort, through pleasures and luxuries, 
have bound the world's burden upon themselves; the other, by 
fasting and mortification, have cast it off, and so does sorrow 
now begin to win over more followers than pleasure.

85. Let us now see how far Arians and pagans do differ. The 
latter call upon gods, who are different in sex and unequal 
in power; the former affirm a Trinity where there is likewise 
inequality of power and diversity of Godhead. The pagans assert 
that their Gods began to exist once upon a time; the Arians 
lyingly declare that Christ began to exist in the course of time. 
Have they not all dyed their impiety in the vats of philosophy? 
But indeed the pagans do extol that which they worship, the 
Arians maintain that the Son of God, Who is God, is a creature.

Chapter 14.

That the Son of God is not a created being is proved by 
the following arguments: (1) That He commanded not 
that the Gospel should be preached to Himself; (2) that a 
created being is given over unto vanity; (3) that the Son 
has created all things; (4) that we read of Him as begotten; 
and (5) that the difference of generation and adoption has 
always been understood in those places where both natures 
— the divine and the human — are declared to co-exist in 
Him. All of which testimony is confirmed by the Apostle's 
interpretation.

86. It is now made plain, as I believe, your sacred Majesty, 
that the Lord Jesus is neither unlike the Father, nor one that 
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began to exist in course of time. We have yet to confute another 
blasphemy, and to show that the Son of God is not a created 
being. Herein is the quickening word that we read as our help, 
for we have heard the passage read where the Lord says: “Go 
into all the world, and preach the Gospel to all creation.”  He 
Who says “all creation” excepts nothing. How, then, do they 
stand who call Christ a “creature”? If He were a creature, could 
He have commanded that the Gospel should be preached to 
Himself? It is not, therefore, a creature, but the Creator, Who 
commits to His disciples the work of teaching created beings.

87. Christ, then, is no created being; for “created beings are,” as 
the Apostle has said, “given over to vanity.” Is Christ given over 
unto vanity? Again, “creation”— according to the same Apostle 
— “groans and travails together even until now.” What, then? 
Does Christ take any part in this groaning and travailing — He 
Who has set us miserable mourners free from death? “Creation,” 
says the Apostle, “shall be set free from the slavery of corruption.” 
We see, then, that between creation and its Lord there is a vast 
difference, for creation is enslaved, but “the Lord is the Spirit, 
and where the Spirit of the Lord is, there is freedom.” 

88. Who was it that led first into this error, of declaring Him 
Who created and made all things to be a creature? Did the Lord, 
I would ask, create Himself? We read that “all things were made 
by Him, and without Him was nothing made.”  This being so, 
did He make Himself? We read — and who shall deny?— that in 
wisdom has God made all things. If so, how can we suppose that 
wisdom was made in itself?

89. We read that the Son is begotten, inasmuch as the Father 
says: “I brought you forth from the womb before the morning 
star.” We read of the “first-born” Son, of the “only-begotten” — 
first-born, because there is none before Him; only-begotten, 
because there is none after Him. Again, we read: “Who shall 
declare His generation?” “Generation,” mark you, not “creation.” 
What argument can be brought to meet testimonies so great and 
mighty as these?

90. Moreover, God's Son discovers the difference between 
generation and grace when He says: “I go up to My Father and 
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your Father, to My God and your God.” He did not say, “I go up 
to our Father,” but “I go up to My Father and your Father.” This 
distinction is the sign of a difference, inasmuch as He Who is 
Christ's Father is our Creator.

91. Furthermore He said, “to My God and your God,” because 
although He and the Father are One, and the Father is His 
Father by possession of the same nature, while God began to be 
our Father through the office of the Son, not by virtue of nature, 
but of grace— still He seems to point us here to the existence in 
Christ of both natures, Godhead and Manhood — Godhead of 
His Father, Manhood of His Mother, the former being before all 
things, the latter derived from the Virgin. For the first, speaking 
as the Son, He called God His Father, and afterward, speaking 
as man, named Him as God.

92. Everywhere, indeed, we have witness in the Scriptures to 
show that Christ, in naming God as His God, does so as man. 
“My God, My God, why have You forsaken Me?” And again: 
“From My mother's womb You are My God.” In the former place 
He suffers as a man; in the latter it is a man who is brought 
forth from his mother's womb. And so when He says, “From My 
mother's womb You are My God,” He means that He Who was 
always His Father is His God from the moment when He was 
brought forth from His Mother's womb.

93. Seeing, then, that we read in the Gospel, in the Apostle, in 
the Prophets, of Christ as begotten, how dare the Arians to say 
that He was created or made? But, indeed, they ought to have 
bethought them, where they have read of Him as created, where 
as made. For it has been plainly shown that the Son of God is 
begotten of God, born of God — let them, then, consider with 
care where they have read that He was made, seeing that He 
was not made God, but born as God, the Son of God; afterward, 
however, He was, according to the flesh, made man of Mary.

94. “But when the fullness of time had come, God sent His Son, 
made of a woman, made under the Law.” “ His Son,” observe, 
not as one of many, not as His in common with another, but His 
own, and in saying “His Son,” the Apostle showed that it is of the 
Son's nature that His generation is eternal. Him the Apostle has 
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affirmed to have been afterwards “made” of a woman, in order 
that the making might be understood not of the Godhead, but of 
the putting on of a body — “made of a woman,” then, by taking 
on of flesh; “made under the Law” through observance of the 
Law. Howbeit, the former, the spiritual generation is before the 
Law was, the latter is after the Law.

Chapter 15.

An explanation of Acts 2:36 and Proverbs 8:22 , which are 
shown to refer properly to Christ's manhood alone.

95. To no purpose, then, is the heretics' customary citation of 
the Scripture, that “God made Him both Lord and Christ.” Let 
these ignorant persons read the whole passage, and understand 
it. For thus it is written. “God made this Jesus, Whom you 
crucified, both Lord and Christ.” It was not the Godhead, but the 
flesh, that was crucified. This, indeed, was possible, because the 
flesh allowed of being crucified. It follows not, then, that the Son 
of God is a created being.

96. Let us dispatch, then, that passage also, which they do 
use to misrepresent — let them learn what is the sense of the 
words, “The Lord created Me.” It is not “the Father created,” but 
“the Lord created Me.” The flesh acknowledges its Lord, praise 
declares the Father: our created nature confesses the first, 
loves, knows the latter. Who, then, cannot but perceive that 
these words announce the Incarnation? Thus the Son speaks 
of Himself as created in respect of that wherein he witnesses 
to Himself as being man, when He says, “Why do you seek to 
kill Me, a man, Who have told you the truth?” He speaks of His 
Manhood, wherein He was crucified, and died, and was buried.

97. Furthermore, there is no doubt but that the writer set 
down as past that which was to come; for this is the usage of 
prophecy, that things to come are spoken of as though they were 
already present or past. For example, in the twenty-first psalm 
you have read: “Fat bulls (of Bashan) have beset me,” and again: 
“They parted My garments among them.” This the Evangelist 
shows to have been spoken prophetically of the time of the 
Passion, for to God the things that are to come are present, and 
for Him Who foreknows all things, they are as though they were 
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past and over; as it is written, “Who has made the things that are 
to be.”

98. It is no wonder that He should declare His place to have 
been set fast before all worlds, seeing that the Scripture tells 
us that He was foreordained before the times and ages. The 
following passage discovers how the words in question present 
themselves as a true prophecy of the Incarnation: “Wisdom 
has built her a house, and set up seven pillars to support it, and 
she has slain her victims. She has mingled her wine in the bowl, 
and made ready her table, and sent her servants, calling men 
together with a mighty voice of proclamation, saying: 'He who 
is simple, let him turn in to me.'” Do we not see, in the Gospel, 
that all these things were fulfilled after the Incarnation, in that 
Christ disclosed the mysteries of the Holy Supper, sent forth 
His apostles, and cried with a loud voice, saying, “If any man 
thirst, let him come to Me and drink.”  That which follows, then, 
answers to that which went before, and we behold the whole 
story of the Incarnation set forth in brief by prophecy.

99. Many other passages might readily be seen to be prophecies 
of this sort concerning the Incarnation, but I will not delay over 
books, lest the treatise appear too wordy

Chapter 16.

The Arians blaspheme Christ, if by the words “created” 
and “begotten” they mean and understand one and the 
same thing. If, however, they regard the words as distinct 
in meaning, they must not speak of Him, of Whom they 
have read that He was begotten, as if He were a created 
being. This rule is upheld by the witness of St. Paul, 
who, professing himself a servant of Christ, forbade 
worship of a created being. God being a substance pure 
and uncompounded, there is no created nature in Him; 
furthermore, the Son is not to be degraded to the level 
of things created, seeing that in Him the Father is well 
pleased.

100. Now will I enquire particularly of the Arians, whether 
they think that begotten and created are one and the same. If 
they call them the same, then is there no difference between 
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generation and creation. It follows, then, that forasmuch as 
we also are created, there is between us and Christ and the 
elements no difference. Thus much, however, great as their 
madness is, they will not venture to say.

101. Furthermore — to concede that which is no truth, to their 
folly — I ask them, if there is, as they think, no difference in 
the words, why do they not call upon Him Whom they worship 
by the better title? Why do they not avail themselves of the 
Father's word? Why do they reject the title of honour, and use a 
dishonouring name?

102. If, however, there is — as I think there is — a distinction 
between “created” and “begotten,” then, when we have read that 
He is begotten, we shall surely not understand the same by the 
terms “begotten” and “created.” Let them therefore confess Him 
to be begotten of the Father, born of the Virgin, or let them say 
how the Son of God can be both begotten and created. A single 
nature, above all, the Divine Being, rejects strife (within itself).

103. But in any case let our private judgment pass: let us 
enquire of Paul, who, filled with the Spirit of God, and so 
foreseeing these questionings, has given sentence against 
pagans in general and Arians in particular, saying that they 
were by God's judgment condemned, who served the creature 
rather than the Creator. Thus, in fact, you may read: “God gave 
them over to the lusts of their own heart, that they might one with 
another dishonour their bodies, they who changed God's truth 
into a lie, and worshipped and served the thing created rather 
than the Creator, Who is God, blessed forever.” 

104. Thus Paul forbids me to worship a creature, and 
admonishes me of my duty to serve Christ. It follows, then, 
that Christ is not a created being. The Apostle calls himself 
“Paul, a servant of Jesus Christ,” and this good servant, who 
acknowledges his Lord, will likewise have us not worship 
that which is created. How, then, could he have been himself 
a servant of Christ, if he thought that Christ was a created 
person? Let these heretics, then, cease either to worship Him 
Whom they call a created being, or to call Him a creature, Whom 
they feign to worship, lest under color of being worshippers 
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they fall into worse impiety. For a domestic is worse than a 
foreign foe, and that these men should use the Name of Christ to 
Christ's dishonour increases their guilt.

105. What better expounder of the Scriptures do we indeed 
look for than that teacher of the Gentiles, that chosen vessel — 
chosen from the number of the persecutors? He who had been 
the persecutor of Christ confesses Him. He had read Solomon 
more, in any case, than Arius has, and he was well learned in 
the Law, and so, because he had read, he said not that Christ 
was created, but that He was begotten. For he had read, “He 
spoke, and they were made: He commanded, and they were 
created.” Was Christ, I ask, made at a word? Was He created at 
a command?

106. Moreover, how can there be any created nature in God? 
In truth, God is of an uncompounded nature; nothing can be 
added to Him, and that alone which is Divine has He in His 
nature; filling all things, yet nowhere Himself confounded with 
anything; penetrating all things, yet Himself nowhere to be 
penetrated; present in all His fullness at one and the same 
moment, in heaven, in earth, in the deepest depth of the sea, to 
sight invisible, by speech not to be declared, by feeling not to be 
measured; to be followed by faith, to be adored with devotion; 
so that whatsoever title excels in depth of spiritual import, in 
setting forth glory and honour, in exalting power, this you may 
know to belong of right to God.

107. Since, then, the Father is well pleased in the Son; believe 
that the Son is worthy of the Father, that He came out from God, 
as He Himself bears witness, saying: “I went out from God, and 
have come;” and again: “I went out from God.” He Who proceeded 
and came forth from God can have no attributes but such as are 
proper to God.

Chapter 17.

That Christ is very God is proved from the fact that He is 
God's own Son, also from His having been begotten and 
having come forth from God, and further, from the unity of 
will and operation subsisting in Father and Son. The witness 
of the apostles and of the centurion — which St. Ambrose 
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sets over against the Arian teaching — is adduced, together 
with that of Isaiah and St. John.

108. Hence it is that Christ is not only God, but very God indeed 
— very God of very God, insomuch that He Himself is the Truth. 
If, then, we enquire His Name, it is “the Truth;” if we seek to 
know His natural rank and dignity, He is so truly the very Son 
of God, that He is indeed God's own Son; as it is written, “Who 
spared not His own Son, but gave Him up for our sakes,”  gave 
Him up, that is, so far as the flesh was concerned. That He is 
God's own Son declares His Godhead; that He is very God shows 
that He is God's own Son; His pitifulness is the earnest of His 
submission, His sacrifice, of our salvation.

109. Lest, however, men should wrest the Scripture, that “God 
gave Him up,” the Apostle himself has said in another place, 
“Peace from God the Father, and our Lord Jesus Christ, Who gave 
Himself for our sins;” and again:  “Even as Christ has loved us, 
and given Himself for us.” If, then, He both was given up by the 
Father, and gave Himself up of His own accord, it is plain that 
the working and the will of Father and Son is one.

110. If, then, we enquire into His natural pre-eminence, we find 
it to consist in being begotten. To deny that the Son of God is 
begotten [of God] is to deny that He is God's own Son, and to 
deny Christ to be God's own Son is to class Him with the rest 
of mankind, as no more a Son than any of the rest. If, however, 
we enquire into the distinctive property of His generation, it is 
this, that He came forth from God. For while, in our experience, 
to come out implies something already existent, and that which 
is said to come out seems to proceed forth from hidden and 
inward places, we, though it be presented but in short passages, 
observe the peculiar attribute of the Divine Generation, that the 
Son does not seem to have come forth out of any place, but as 
God from God, a Son from a Father, nor to have had a beginning 
in the course of time, having come forth from the Father by 
being born, as He Himself Who was born said: “I came forth from 
the mouth of the Most High.”

111. But if the Arians acknowledge not the Son's nature, if they 
believe not the Scriptures, let them at least believe the mighty 
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works. To whom does the Father say, “Let us make man?” save 
to Him Whom He knew to be His true Son? In Whom, save in 
one who was true, could He recognize His Image? The son by 
adoption is not the same as the true Son; nor would the Son 
say, “I and the Father are one,” if He, being Himself not true, 
were measuring Himself with One Who is true. The Father, 
therefore, says, “Let us make.” He Who spoke is true; can He, 
then, Who made be not true? Shall the honour rendered to Him 
Who speaks be withheld from Him Who makes?

112. But how, unless the Father knew Him to be His true Son, 
should He commend to Him His will, for perfect co-operation, 
and His works, for perfect bringing in out in actuality? Seeing 
that the Son works the works which the Father does, and that 
the Son quickens whom He will, as it is written, He is then equal 
in power and free in respect of His will. And thus is the Unity 
maintained, forasmuch as God's power consists in that the 
Godhead is proper to each Person, and freedom lies not in any 
difference, but in unity of will.

113. The apostles, being storm-tossed in the sea, as soon as 
they saw the waters leaping up round their Lord's feet, and 
beheld His fearless footsteps on the water, as He walked amid 
the raging waves of the sea, and the ship, which was beaten 
upon by the waves, had rest as soon as Christ entered it, and 
they saw the waves and the winds obeying Him — then, though 
as yet they did not believe in their hearts they believed Him to be 
God's true Son, saying, “Truly You are the Son of God.” 

114. To the same effect the confession of the centurion, and 
others who were with him, when the foundations of the world 
were shaken at the Lord's Passion, — and this, heretic, you 
deny. The centurion said, “Truly this was the Son of God.” “Was” 
said the centurion — “Was not” says the Arian. The centurion, 
then, with bloodstained hands, but devout mind, declares both 
the truth and the eternity of Christ's generation; and thou, O 
heretic, deniest its truth, and makest it matter of time! Would 
that you had imbued your hands rather than your soul! But 
you, unclean even of hand, and murderous of intent, seekest 
Christ's death, so far as in you lies, seeing that you think of Him 
as mean and weak; nay, and this is a worse sin, you, albeit the 
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Godhead can feel no wound, still would do your diligence to slay 
in Christ, not His Body, but His Glory.

115. We cannot then doubt that He is very God, Whose true 
Godhead even executioners believed in and devils confessed. 
Their testimony we require not now, but it is withal greater than 
your blasphemies. We have called them in to witness, to put you 
to the blush, while we have also cited the oracles of God, to the 
end that you should believe.

116. The Lord proclaims by the mouth of Isaiah: “In the mouth of 
them that serve Me shall a new name be called upon, which shall 
be blessed over all the earth, and they shall bless the true God, 
and they who swear upon earth shall swear by the true God.” 
Isaiah 65:16 These words, I say, Isaiah spoke when he saw 
God's Glory, and thus in the Gospel it is plainly said that he saw 
the Glory of Christ and spoke of Him.

117. But hear again what John the Evangelist has written in his 
Epistle, saying: “We know that the Son of God has appeared, and 
has given us discernment, to know the Father, and to be in His 
true Son Jesus Christ, our Lord. He is very God, and Life Eternal.” 
John calls Him true Son of God and very God. If, then, He be 
very God, He is surely uncreate, without spot of lying or deceit, 
having in Himself no confusion, nor unlikeness to His Father.

Chapter 18.

The errors of the Arians are mentioned in the Nicene 
Definition of the Faith, to prevent their deceiving anybody. 
These errors are recited, together with the anathema 
pronounced against them, which is said to have been 
not only pronounced at Nicæa, but also twice renewed at 
Ariminum.

118. Christ, therefore, is “God of God, Light of Light, very God of 
very God; begotten of the Father, not made; of one substance with 
the Father.”

119. So, indeed, following the guidance of the Scriptures, our 
fathers declared, holding, moreover, that impious doctrines 
should be included in the record of their decrees, in order 
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that the unbelief of Arius should discover itself, and not, as it 
were, mask itself with dye or face-paint. For they give a false 
color to their thoughts who dare not unfold them openly. After 
the manner of the censor's rolls, then, the Arian heresy is not 
discovered by name, but marked out by the condemnation 
pronounced, in order that he who is curious and eager to 
hear it should be preserved from falling by knowing that it is 
condemned already, before he hears, it set forth to the end that 
he should believe.

120. “Those,” runs the decree, “who say that there was a time 
when the Son of God was not, and that before He was born He 
was not, and who say that he was made out of nothing, or is of 
another substance or οὐσια, or that He is capable of changing, or 
that with Him is any shadow of turning — them the Catholic and 
Apostolic Church declares accursed.”

121. Your sacred Majesty has agreed that they who utter such 
doctrines are rightly condemned. It was of no determination by 
man, of no human counsel, that three hundred and eighteen 
bishops met, as I showed above more at length, in Council, but 
that in their number the Lord Jesus might prove, by the sign of 
His Name and Passion, that He was in the midst, where His own 
were gathered together. In the number of three hundred was the 
sign of His Cross, in that of eighteen was the sign of the Name 
Jesus.

122. This also was the teaching of the First Confession in the 
Council of Ariminum, and of the Second Correction, after that 
Council. Of the Confession, the letter sent to the Emperor 
Constantine bears witness, and the Council that followed 
declares the Correction.

Chapter 19.

Arius is charged with the first of the above-mentioned 
errors, and refuted by the testimony of St. John. The 
miserable death of the Heresiarch is described, and the rest 
of his blasphemous errors are one by one examined and 
disproved.
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123. Arius, then, says: “There was a time when the Son of God 
existed not,” but Scripture says: “He was,” not that “He was 
not.” Furthermore, St. John has written: “In the beginning 
was the Word, and the Word was with God, and the Word was 
God. The same was in the beginning with God.” Observe how 
often the verb “was” appears, whereas “was not” is nowhere 
found. Whom, then, are we to believe?— St. John, who lay on 
Christ's bosom, or Arius, wallowing amid the outgush of his very 
bowels?— so wallowing that we might understand how Arius in 
his teaching showed himself like Judas, being visited with like 
punishment.

124. For Arius' bowels also gushed out — decency forbids to say 
where — and so he burst asunder in the midst, falling headlong, 
and besmirching those foul lips wherewith he had denied Christ. 
He was rent, even as the Apostle Peter said of Judas, because he 
“bought a field with the price of evil-doing, and falling headlong 
he burst asunder in the midst, and all his bowels gushed out.” 
It was no chance manner of death, seeing that like wickedness 
was visited with like punishment, to the end that those who 
denied and betrayed the same Lord might likewise undergo the 
same torment.

125. Let us pass on to further points. Arius says: “Before He 
was born, the Son of God was not,” but the Scripture says 
that all things are maintained in existence by the Son's office. 
How, then, could He, Who existed not, bestow existence upon 
others? Again, when the blasphemer uses the words “when” and 
“before,” he certainly uses words which are marks of time. How, 
then, do the Arians deny that time was ere the Son was, and yet 
will have things created in time to exist before the Son, seeing 
that the very words, “when,” “before,” and “did not exist once,” 
announce the idea of time?

126. Arius says that the Son of God came into being out of 
nought. How, then, is He Son of God— how was He begotten 
from the womb of the Father — how do we read of Him as the 
Word spoken of the heart's abundance, save to the end that 
we should believe that He came forth, as it is written, from the 
Father's inmost, unapproachable sanctuary? Now a son is so 
called either by means of adoption or by nature, as we are called 
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sons by means of adoption. Christ is the Son of God by virtue 
of His real and abiding nature. How, then, can He, Who out of 
nothing fashioned all things, be Himself created out of nothing?

127. He who knows not whence the Son is has not the Son. The 
Jews therefore had not the Son, for they knew not whence He 
was. Wherefore the Lord said to them: “You know not whence I 
came;” John 8:14 and again: “You neither have found out Who 
I am, nor know My Father,” for he who denies that the Son is 
of the Father knows not the Father, of Whom the Son is; and 
again, he knows not the Son, because he knows not the Father.

128. Arius says: “[The Son is] of another Substance.” But what 
other substance is exalted to equality with the Son of God, 
so that simply in virtue thereof He is Son of God? Or what 
right have the Arians for censuring us because we speak, in 
Greek, of the οὐσία, or in Latin, of the Substantia of God, when 
they themselves, in saying that the Son of God is of another 
“Substance,” assert a divine Substantia.

129. Howbeit, should they desire to dispute the use of the 
words “divine Substance” or “divine Nature,” they shall easily be 
refuted, for Holy Writ oft-times has spoken of οὐσία in Greek, 
or Substantia in Latin, and St. Peter, as we read, would have 
us become partakers in the divine Nature. But if they will have 
it that the Son is of another “Substance,” they with their own 
lips confute themselves, in that they both acknowledge the term 
“Substance,” whereof they are so afraid, and rank the Son on a 
level with the creatures above which they feign to exalt Him.

130. Arius calls the Son of God a creature, but “not as the rest 
of the creatures.” Yet what created being is not different from 
another? Man is not as angel, earth is not as heaven, the sun is 
not as water, nor light as darkness. Arius' preference, therefore, 
is empty — he has but disguised with a sorry dye his deceitful 
blasphemies, in order to take the foolish.

131. Arius declares that the Son of God may change and swerve. 
How, then, is He God if He is changeable, seeing that He Himself 
has said: “I am, I am, and I change not”?
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Chapter 20.

St. Ambrose declares his desire that some angel would fly 
to him to purify him, as once the Seraph did to Isaiah — 
nay more, that Christ Himself would come to him, to the 
Emperor, and to his readers, and finally prays that Gratian 
and the rest of the faithful may be exalted by the power 
and spell of the Lord's Cup, which he describes in mystic 
language.

132. Howbeit, now must I needs confess the Prophet Isaiah's 
confession, which he makes before declaring the word of the 
Lord: “Woe is me, my heart is smitten, for I, a man of unclean 
lips, and living in the midst of a people of unclean lips, have 
seen the Lord of Sabaoth.” Now if Isaiah said “Woe is me,” who 
looked upon the Lord of Sabaoth, what shall I say of myself, 
who, being “a man of unclean lips,” am constrained to treat of 
the divine generation? How shall I break forth into speech of 
things whereof I am afraid, when David prays that a watch may 
be set over his mouth in the matter of things whereof he has 
knowledge? O that to me also one of the Seraphim would bring 
the burning coal from the celestial altar, taking it in the tongs of 
the two testaments, and with the fire thereof purge my unclean 
lips!

133. But forasmuch as then the Seraph came down in a vision 
to the Prophet, while You, O Lord, in revelation of the mystery 
have come to us in the flesh, do Thou, not by any deputy, nor by 
any messenger, but You Yourself cleanse my conscience from my 
secret sins, that I too, erstwhile unclean, but now by Your mercy 
made clean through faith, may sing in the words of David: “I will 
make music to You upon a harp, O God of Israel, my lips shall 
rejoice, in all my song to You, and so, too, shall my soul, whom 
You have redeemed.”

134. And so, O Lord, leaving them that slander and hate You, 
come unto us, sanctify the ears of our sovereign ruler, Gratian, 
and all besides into whose hands this little book shall come — 
and purge my ears, that no stains of the infidelity they have 
heard remain anywhere. Cleanse thoroughly, then, our ears, not 
with water of well, river, or rippling and purling brook, but with 
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words cleansing like water, clearer than any water, and purer 
than any snow — even the words You have spoken — “Though 
your sins be as scarlet, I will make them white as snow.” 

135. Moreover, there is a Cup, which You use to purify the 
hidden chambers of the soul, a Cup not of the old order, nor 
filled from a common Vine — a new Cup, brought down from 
heaven to earth, filled with wine pressed from the wondrous 
cluster, which hung in fleshly form upon the tree of the Cross, 
even as the grape hangs upon the Vine. From this Cluster, 
then, is the Wine that makes glad the heart of man, uplifts the 
sorrowful, is fragrant with, pours into us, the ecstasy of faith, 
true devotion, and purity.

136. With this Wine, therefore, O Lord my God, cleanse the 
spiritual ears of our sovereign Emperor, to the end that, just as 
men, being uplifted with common wine, love rest and quietness, 
cast out the fear of death, have no feeling of injuries, seek not 
that which belongs to others, and forget their own; and so he, 
too, intoxicated with your wine, may love peace, and, confident 
in the exultation of faith, may never know the death of unbelief, 
and may display loving patience, have no part in other men's 
profanities, and hold the faith of more account even than 
kindred and children, as it is written: “Leave all that you have, 
and come, follow Me.” 

137. With this Wine, also, Lord Jesus, purify our senses, that we 
may adore You, and worship You, the Creator of things visible 
and invisible. Truly, You can not fail of being Yourself invisible 
and good, Who hast given invisibility and goodness to the works 
of Your Hands.

Source. Translated by H. de Romestin, E. de Romestin and H.T.F. 
Duckworth. From Nicene and Post-Nicene Fathers, Second Series, Vol. 
10. Edited by Philip Schaff and Henry Wace. (Buffalo, NY: Christian 
Literature Publishing Co., 1896.) Revised and edited for New Advent by 
Kevin Knight.
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Sermon on Matthew 26:39

On the passage "Father if it be possible let this cup pass from 
me, nevertheless not as I will but as thou wilt:" and against 
Marcionists and Manichæans: also, that we ought not to rush 
into danger, but to prefer the will of God before every other will.

1. I lately inflicted a severe stroke upon those who are grasping 
and wish to overreach others; I did this not in order to wound 
them but in order to correct them; not because I hate the men, 
but because I detest their wickedness. For so the physician also 
lances the abscess, not as making an attack upon the suffering 
body, but as a means of contending with the disorder and the 
wound. Well to-day let us grant them a little respite, that they 
may recover from their distress, and not recoil from the remedy 
by being perpetually afflicted. 

Physicians also act thus; after the use of the knife they apply 
plasters and drugs, and let a few days pass whilst they devise 
things to allay the pain. Following their example let me today, 
devising means for them to derive benefit from my discourse, 
start a question concerning doctrine, directing my speech to 
the words which have been read. For I imagine that many feel 
perplexed as to the reason why these words were uttered by 
Christ: and it is probable also that any heretics who are present 
may pounce upon the words, and thereby upset many of the 
more simple-minded brethren.

In order then to build a wall against their attack and to relieve 
those who are in perplexity from bewilderment and confusion, 
let us take in hand the words which have been cited, and dwell 
upon the passage, and dive into the depths of its meanings. 
For reading does not suffice unless knowledge also be added 
to it. Even as the eunuch of Candace read, but until one came 
who instructed him in the meaning of what he was reading he 
derived no great benefit from it. In order therefore that you may 
not be in the same condition attend to what is said, exert your 
understanding, let me have your mind disengaged from other 
thoughts, let your eye be quick-sighted, your intention earnest: 
let your soul be set free from worldly cares, that we may not 
sow our words upon the thorns, or upon the rock, or by the way 
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side, but that we may till a deep and rich field, and so reap an 
abundant harvest. For if you thus attend to what is said you 
will render my labour lighter and facilitate the discovery of that 
which you are seeking.

What then is the meaning of the passage which has been read 
"Father if it be possible let this cup pass from me?" What does 
the saying mean? For we ought to unlock the passage by first 
giving a clear interpretation of the words. What then does the 
saying mean? "Father if it be possible take away the cross." 
How sayest thou? is he ignorant whether this be possible or 
impossible? Who would venture to say this? Yet the words are 
those of one who is ignorant: for the addition of the word "if," 
is indicative of doubt: but as I said we must not attend to the 
words merely, but turn our attention to the sense, and learn 
the aim of the speaker, and the cause and the occasion, and by 
putting all these things together turn out the hidden meaning. 

The unspeakable Wisdom then, who knoweth the Father even as 
the Father knoweth the Son, how should he have been ignorant 
of this? For this knowledge concerning His passion was not 
greater than the knowledge concerning His essential nature, 
which He alone accurately knew. "For as the Father knoweth 
me" He says "even so know I the Father." And why do I speak of 
the only begotten Son of God? For even the prophets appear not 
to have been ignorant of this fact, but to have known it clearly, 
and to have declared beforehand with much assurance that so it 
must come to pass, and would certainly be.

Hear at least how variously all announce the cross. First of all 
the patriarch Jacob: for directing his discourse to Him he says 
"Out of a tender shoot didst thou spring up:" by the word shoot 
signifying the Virgin and the undefiled nature of Mary. Then 
indicating the cross he said "Thou didst lie down and slumber 
as a lion, and as a lion's whelp; who shall raise him up?" Here 
he called death a slumbering and a sleep, and with death he 
combined the resurrection when he said "who shall raise him 
up?" No one indeed save he himself -- wherefore also Christ 
said "I have power to lay down my life, and I have power to take 
it again," and again "Destroy this temple and in three days I 
will raise it up." And what is meant by the words "thou didst 
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lie down and slumber as a lion?" For as the lion is terrible not 
only when he is awake but even when he is sleeping, so Christ 
also not only before the cross but also on the cross itself and 
in the very moment of death was terrible, and wrought at that 
time great miracles, turning back the light of the sun, cleaving 
the rocks, shaking the earth, rending the veil, alarming the 
wife of Pilate, convicting Judas of sin, for then he said "I have 
sinned in that I have betrayed the innocent blood;" and the wife 
of Pilate declared "Have nothing to do with that just man, for 
I have suffered many things in a dream because of Him." The 
darkness took possession of the earth, and night appeared at 
midday, then death was brought to nought, and his tyranny was 
destroyed: many bodies at least of the saints which slept arose. 

These things the patriarch declaring beforehand, and 
demonstrating that, even when crucified, Christ would be 
terrible, said "thou didst lie down and slumber as a lion." He 
did not say thou shalt slumber but thou didst slumber, because 
it would certainly come to pass. For it is the custom of the 
prophets in many places to predict things to come as if they 
were already past. For just as it is impossible that things which 
have happened should not have happened, so is it impossible 
that this should not happen, although it be future. On this 
account they predict things to come under the semblance of 
past time, indicating by this means the impossibility of their 
failure, the certainty of their coming to pass. So also spake 
David, signifying the cross; "They pierced my hands and my 
feet." He did not say they "shall pierce" but "they pierced" "they 
counted all my bones. And not only does he say this, but he 
also describes the things which were done by the soldiers. "They 
parted my garments among themselves, and upon my vesture 
did they cast lots." And not only this but he also relates they 
gave Him gall to eat, and vinegar to drink. For he says "they 
gave me gall for my food, and for my thirst they gave me vinegar 
to drink." And again another one says that they smote him with 
a spear, for "they shall look on Him whom they pierced." Esaias 
again in another fashion predicting the cross said "He was led 
as a sheep to the slaughter, and as a lamb before his shearer 
is dumb, so openeth he not his mouth." "In his humiliation his 
judgment was taken away."
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2. Now observe I pray how each one of these writers speaks as 
if concerning things already past, signifying by the use of this 
tense the absolute inevitable certainty of the event. So also 
David, describing this tribunal, said, "Why did the heathen 
rage and the people imagine vain things? The Kings of the earth 
stood up, and the rulers were gathered together against the Lord 
and against his Christ." And not only does he mention the trial, 
and the cross, and the incidents on the cross, but also him who 
betrayed him, declaring that he was his familiar companion and 
guest. "For," he saith, "he that eateth bread with me did magnify 
his heel against me." Thus also does he foretell the voice which 
Christ was to utter on the cross saying "My God, My God why 
hast thou forsaken me?" and the burial also does he describe: 
"They laid me in the lowest pit, in dark places, and in the 
shadow of death." 

And the resurrection: "thou shalt not leave my soul in hell, 
neither shalt thou suffer thy Holy One to see corruption;" and 
the ascension: "God has gone up with a merry noise, the Lord 
with the sound of the trump." And the session on the right 
hand: "The Lord said to my Lord sit thou on my right hand 
until I make thy foes thy footstool." But Esaias also declares the 
cause; saying, "for the transgressions of my people is He brought 
to death," and because all have strayed like sheep, therefore is 
he sacrificed." Then also he adds mention of the result, saying 
"by his stripes we have all been healed:" and "he hath borne the 
sins of many." The prophets then knew the cross, and the cause 
of the cross and that which was effected by it, and the burial 
and the resurrection, and the ascension, and the betrayal, and 
the trial, and described them all with accuracy: and is He who 
sent them and commanded them to speak these things ignorant 
of them Himself? What reasonable man would say that? Seest 
thou that we must not attend merely to the words? For this 
is not the only perplexing passage, but what follows is more 
perplexing. 

For what does He say? "Father if it be possible let this cup pass 
from me." Here he will be found to speak not only as if ignorant, 
but as if deprecating the cross: For this is what He says. "If 
it be permissible let me not be subjected to crucifixion and 
death." And yet when Peter, the leader of the apostles, said this 
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to Him, "Be it far from thee Lord, this shall not happen unto 
Thee," He rebuked him so severely as to say; "get thee behind 
me Satan, thou art an offence unto me, for thou savourest 
not the things which be of God, but those which be of men:" 
although a short time before he had pronounced him blessed. 
But to escape crucifixion seemed to Him so monstrous a thing, 
that him who had received the revelation from the Father, him 
whom He had pronounced blessed, him who had received the 
keys of Heaven, He called Satan, and an offence, and accused 
him of not savouring the things which be of God because he 
said to Him, "Be it far from Thee Lord, this shall never be unto 
Thee" -- namely crucifixion. He then who thus vituperated the 
disciple, and poured such an invective upon him as actually 
to call him Satan (after having bestowed such great praise on 
him), because he said "avoid crucifixion," how could He desire 
not to be crucified? and how after these things when drawing 
the picture of the good shepherd could He declare this to be the 
special proof of his virtue, that he should be sacrificed for the 
sake of the sheep, thus saying, "I am the good shepherd; the 
good shepherd layeth down his life for the sheep?" Nor did He 
even stop there, but also added, "but he that is an hireling and 
not the shepherd seeth the wolf coming and leaveth the sheep, 
and fleeth." If then it is the sign of the good shepherd to sacrifice 
himself, and of the hireling to be unwilling to undergo this, how 
can He who calls Himself the good shepherd beseech that he 
may not be sacrificed? And how could He say "I lay down my life 
of myself"? For if thou layest down thy life of thyself, how canst 
thou beseech another that thou mayest not lay it down? 

And how is it that Paul marvels at Him on account of this 
declaration, saying "Who being in the form of God counted it 
not a prize to be on an equality with God, but emptied Himself 
taking the form of a servant, being made in the likeness of 
men, and being found in fashion as a man he humbled himself, 
becoming obedient even unto death, yea, the death of the cross." 
And He Himself again speaks in this wise, "For this cause doth 
my Father love me, because I lay down my life that I may take it 
again." For if He does not desire to lay it down, but deprecates 
the act, and beseeches the Father, how is it that He is loved on 
this account? For love is of those who are like minded. And how 
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does Paul say again "Love one another even as Christ also loved 
us and gave Himself for us?" And Christ Himself when He was 
about to be crucified said "Father, the hour has come: glorify 
thy Son," speaking of the cross as glory: and how then does He 
deprecate it here when He urges it there? For that the cross is 
glory listen to what the evangelist says "the Holy Ghost was not 
yet given, because Jesus was not yet glorified." Now the hearing 
of this expression is "grace was not yet given because the enmity 
towards men was not yet destroyed by reason that the cross 
had not yet done its work." For the cross destroyed the enmity 
of God towards man, brought about the reconciliation, made 
the earth Heaven, associated men with angels, pulled down the 
citadel of death, unstrung the force of the devil, extinguished 
the power of sin, delivered the world from error, brought back 
the truth, expelled the Demons, destroyed temples, overturned 
altars, suppressed the sacrificial offering, implanted virtue, 
founded the Churches. 

The cross is the will of the Father, the glory of the Son, the 
rejoicing of the Spirit, the boast of Paul, "for," he says, "God 
forbid that I should boast save in the cross of our Lord Jesus 
Christ." The cross is that which is brighter than the sun, more 
brilliant than the sunbeam: for when the sun is darkened then 
the cross shines brightly: and the sun is darkened not because 
it is extinguished, but because it is overpowered by the brilliancy 
of the cross. The cross has broken our bond, it has made the 
prison of death ineffectual, it is the demonstration of the love of 
God. "For God so loved the world that He gave His only-begotten 
Son, that every one who believes in Him should not perish." And 
again Paul says "If being enemies we were reconciled to God by 
the death of His Son." The cross is the impregnable wall, the 
invulnerable shield, the safeguard of the rich, the resource of 
the poor, the defence of those who are exposed to snares, the 
armour of those who are attacked, the means of suppressing 
passion, and of acquiring virtue, the wonderful and marvellous 
sign. "For this generation seeketh after a sign: and no sign shall 
be given it save the sign of Jonas;" and again Paul says, "for 
the Jews ask for a sign and the Greeks seek wisdom, but we 
preach Christ crucified." The cross opened Paradise, it brought 
in the robber, it conducted into the kingdom of Heaven the race 
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of man which was about to perish, and was not worthy even 
of earth. So great are the benefits which have sprung and do 
spring from the cross, and yet doth He not desire to be crucified 
I ask? Who would venture to say this? And if He did not desire it 
who compelled Him, who forced Him to it? and why did He send 
prophets beforehand announcing that He would be crucified, if 
He was not to be, and did not wish to undergo it? And for what 
reason does He call the cross a cup, if He did not desire to be 
crucified? For that is the word of one who signifies the desire 
which he has concerning the act. For as the cup is sweet to 
those who are thirsty so also was crucifixion to Him: wherefore 
also He said "With desire have I desired to eat this Passover with 
you," and this He meant not absolutely, but relatively, because 
after that evening the cross was awaiting Him.

3. He then who calls the thing glory, and rebukes the disciple 
because he was trying to hinder Him, and proves that what 
constitutes the good shepherd is his sacrificing himself on 
behalf of the sheep, and declares that he earnestly longs for this 
thing, and willingly goes to meet it, how is it that He beseeches 
it may not come to pass? And if He did not wish it what difficulty 
was there in hindering those who came for that purpose? But in 
fact you behold Him hastening towards the deed. At least when 
they came upon Him He said "Whom seek ye?" and they replied 
"Jesus." Then He saith to them "Lo! I am He: and they went 
backward and fell to the ground." Thus having first crippled 
them and proved that He was able to escape their hands, He 
then surrendered Himself, that thou mightest learn that not 
by compulsion or force, or the tyrannical power of those who 
attacked Him, did He unwillingly submit to this, but willingly 
with purpose and desire, preparing for it a long time before.

Therefore also were prophets sent beforehand, and patriarchs 
foretold the events, and by means of words and deeds the cross 
was prefigured. For the sacrifice of Isaac also signified the cross 
to us: wherefore also Christ said "Abraham your father rejoiced 
to see my glory and he saw it and was glad." The patriarch 
then was glad beholding the image of the cross, and does He 
Himself deprecate it? Thus Moses also prevailed over Amalek 
when he displayed the figure of the cross: and one may observe 
countless things happening in the Old Testament descriptive by 
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anticipation of the cross. For what reason then was this the case 
if He who was to be crucified did not wish it to come to pass? 
And the sentence which follows this is yet more perplexing. For 
having said "Let this cup pass from me He added "nevertheless 
not as I will but as Thou wilt." 

For herein as far as the actual expression is concerned we find 
two wills opposed to one another: if at least the Father desires 
Him to be crucified, but He Himself does not desire it. And yet 
we everywhere behold Him desiring and purposing the same 
things as the Father. For when He says "grant to them, as I and 
Thou are one that they also may be one in us," it is equivalent 
to saying that the purpose of the Father and of the Son is one. 
And when He says "The words which I speak I speak not myself, 
but the Father which dwelleth in me, He doeth these works," He 
indicates the same thing. And when He says "I have not come 
of myself" and "I can of my own self do nothing" he does not say 
this as signifying that He has been deprived of authority, either 
to speak or to act (away with the thought!), but as desiring to 
prove the concord of his purpose, both in words and deeds, 
and in every kind of transaction, to be one and the same with 
the Father, as I have already frequently demonstrated. For 
the expression "I speak not of myself" is not an abrogation of 
authority but a demonstration of agreement. How then does He 
say here "Nevertheless not as I will but as Thou wilt"? 

Perhaps I have excited a great conflict in your mind, but be 
on the alert: for although many words have been uttered I 
know well that your zeal is still fresh: for the discourse is now 
hastening on to the solution. Why then has this form of speech 
been employed? Attend carefully, The doctrine of the incarnation 
was very hard to receive. For the exceeding measure of His 
lovingkindness and the magnitude of His condescension were 
full of awe, and needed much preparation to be accepted. For 
consider what a great thing it was to hear and to learn that God 
the ineffable, the incorruptible, the unintelligible, the invisible, 
the incomprehensible, in whose hand are the ends of the earth, 
who looketh upon the earth, and causeth it to tremble, who 
toucheth the mountains, and maketh them smoke, the weight 
of whose condescension not even the Cherubim were able to 
bear but veiled their faces by the shelter of their wings, that 



55

this God who surpasses all understanding, and baffles all 
calculation, having passed by angels, archangels, and all the 
spiritual powers above, deigned to become man, and to take 
flesh formed of earth and clay, and enter the womb of a virgin, 
and be borne there the space of nine months, and be nourished 
with milk, and suffer all things to which man is liable. Inasmuch 
then as that which was to happen was so strange as to be 
disbelieved by many even when it had taken place, He first of 
all sends prophets beforehand, announcing this very fact. For 
instance the patriarch predicted it saying "Thou didst spring 
from a tender shoot my son: thou didst lie down and slumber 
as a lion;" and Esaias saying "Behold the Virgin shall conceive 
and bear a son and they shall call His name Emmanuel;" and 
elsewhere again "We beheld Him as a young child, as a root in a 
dry ground;" and by the dry ground he means the virgin's womb. 
And again "unto us a child is born, unto us a son is given," and 
again "there shall come forth a rod out of the root of Jesse, and 
a flower shall spring out of his root." And Baruch in the book of 
Jeremiah says "this is our God: no other shall be reckoned by 
the side of Him: He found out every path of knowledge and gave 
it to Jacob His servant, and Israel his beloved. After these things 
also He appeared upon the earth, and held converse with men." 
And David signifying His incarnate presence said "He shall 
come down like the rain into a fleece of wool, and like the drop 
which distills upon the earth" because He noiselessly and gently 
entered into the Virgin's womb.

4. But these proofs alone did not suffice, but even when He 
had come, lest what had taken place should be deemed an 
illusion, He warranted the fact not only by the sight but by 
duration of time and by passing through all the phases incident 
to man. For He did not enter once for all into a man matured 
and completely developed, but into a virgin's womb, so as to 
undergo the process of gestation and birth and suckling and 
growth, and by the length of the time and the variety of the 
stages of growth to give assurance of what had come to pass. 
And not even here were the proofs concluded, but even when 
bearing about the body of flesh He suffered it to experience 
the infirmities of human nature and to be hungry, and thirsty, 
and to sleep and feel fatigue; finally also when He came to 



56

the cross He suffered it to undergo the pains of the flesh. For 
this reason also streams of sweat flowed down from it and an 
angel was discovered strengthening it, and He was sad and 
down-cast: for before He uttered these words He said "my soul 
is troubled, and exceeding sorrowful ever unto death." If then 
after all these things have taken place the wicked mouth of the 
devil speaking through Marcion of Pontus, and Valentinus, and 
Manichæus of Persia and many more heretics, has attempted 
to overthrow the doctrine of the Incarnation and has vented a 
diabolical utterance declaring that He did not become flesh, nor 
was clothed with it, but that this was mere fancy, and illusion, a 
piece of acting and pretence, although the sufferings, the death, 
the burial, the thirst, cry aloud against this teaching; supposing 
that none of these things had happened would not the devil 
have sown these wicked doctrines of impiousness much more 
widely? For this reason, just as He hungered, as He slept, as He 
felt fatigue, as He ate and drank, so also did He deprecate death, 
thereby manifesting his humanity, and that infirmity of human 
nature which does not submit without pain to be torn from 
this present life. For had He not uttered any of these things, it 
might have been said that if He were a man He ought to have 
experienced human feelings. And what are these? in the case 
of one about to be crucified, fear and agony, and pain in being 
torn from present life: for a sense of the charm which surrounds 
present things is implanted in human nature: on this account 
wishing to prove the reality of the fleshly clothing, and to give 
assurance of the incarnation He manifests the actual feelings of 
man with full demonstration.

This is one consideration, but there is another no less 
important. And what is this? Christ having come to earth wished 
to instruct men in all virtue: now the instructor teaches not only 
by word, but also by deed: for this is the teacher's best method 
of teaching. A pilot for instance when he makes the apprentice 
sit by his side shows him how he handles the rudder, but he 
also joins speech to action, and does not depend upon words 
alone or example alone: in like manner also an architect when 
he has placed by his side the man who is intended to learn from 
him how a wall is constructed, shows him the way by means 
of action as well as by means of oral teaching; so also with the 
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weaver, and embroiderer, and gold refiner, and coppersmith; -- 
and every kind of art has teachers who instruct both orally and 
practically. Inasmuch then as Christ Himself came to instruct 
us in all virtue, He both tells us what ought to be done, and 
does it. "For," he says, "he who does and teaches the same shall 
be called great in the kingdom of heaven." Now observe; He 
commanded men to be lowly-minded, and meek, and He taught 
this by His words: but see how He also teaches it by His deeds. 
For having said "Blessed are the poor in spirit, blessed are the 
meek," He shows how these virtues ought to be practised. How 
then did He teach them? He took a towel and girded Himself 
and washed the disciples' feet. What can match this lowliness of 
mind? for He teaches this virtue no longer by His words only but 
also by His deeds. 

Again He teaches meekness and forbearance by His acts. 
How so? He was struck on the face by the servant of the high 
priest, and said "If I have spoken evil bear witness of the evil: 
but if well why smitest thou me?" He commanded men to pray 
for their enemies: this also again He teaches by means of His 
acts: for when He had ascended the cross He said "Father 
forgive them for they know not what they do." As therefore He 
commanded men to pray so does He Himself pray, instructing 
thee to do so by his own unflagging utterances of prayer. Again 
He commanded us to do good to those who hate us, and to deal 
fairly with those who treat us despitefully: and this He did by 
his own acts: for he cast devils out of the Jews, who said that 
He Himself was possessed by a devil, He bestowed benefits on 
His persecutors, He fed those who were forming designs against 
Him, He conducted into His kingdom those who were desiring to 
crucify Him. 

Again He said to His disciples "Get you no gold nor silver neither 
brass in your purses," thus training them for poverty: and this 
also He taught by His example, thus saying, "Foxes have holes, 
and the birds of the air have nests, but the Son of man hath not 
where to lay His head." And He had neither table nor dwelling 
nor anything else of that kind: not because He was at a loss to 
obtain them, but because He was instructing men to go in that 
path. After the same manner then he taught them also to pray. 
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They said to Him "Teach us to pray." Therefore also He prays, 
in order that they may learn to pray. But it was necessary for 
them not merely to learn to pray but also how they ought to 
pray: for this reason He delivered to them a prayer in this form: 
"Our Father which art in Heaven hallowed be thy name, Thy 
kingdom come: Thy will be done, as in Heaven, so on earth. Give 
us this day our daily bread: and forgive us our debts as we also 
forgive our debtors: and lead us not into temptation:" that is into 
danger, into snares. Since then He commanded them to pray 
"lead us not into temptation," He instructs them in this very 
precept by putting it in practice Himself, saying "Father if it be 
possible, let this cup pass away from me," thus teaching all the 
saints not to plunge into dangers, not to fling themselves into 
them but to wait for their approach, and to exhibit all possible 
courage, only not to rush forwards themselves, or to be the first 
to advance against terrors. 

Why so, pray? both to teach us lowliness of mind, and also 
to deliver us from the charge of vainglory. On this account it 
is said also in this passage that when He had spoken these 
words "He went away and prayed:" and after He had prayed He 
speaks thus to His disciples "Could ye not watch with me one 
hour? Watch and pray that ye enter not into temptation." Seest 
thou He not only prays but also admonishes? "For the Spirit 
indeed is willing," He said, "but the flesh is weak." Now this 
He said by way of emptying their soul of vanity, and delivering 
them from pride, teaching them self-restraint, training them to 
practice moderation. Therefore the prayer which He wished to 
teach them, He Himself also offered, speaking after the manner 
of men, not according to His Godhead (for the divine nature 
is impassable) but according to His manhood. And He prayed 
as instructing us to pray, and even to seek deliverance from 
distress; but, if this be not permitted, then to acquiesce in 
what seems good to God. Therefore He said "Nevertheless not 
as I will but as Thou wilt:" not because He had one will and the 
Father another; but in order that He might instruct men even if 
they were in distress and trembling, even if danger came upon 
them, and they were unwilling to be torn from present life, 
nevertheless to postpone their own will to the will of God: even 
as Paul also when he had been instructed practically exhibited 
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both these principles; for he besought that temptations might 
be removed from him, thus saying "For this thing I besought the 
Lord thrice:" and yet since it did not please God to remove it, 
he says "Wherefore I take pleasure in infirmities, in insults, in 
persecutions." But perhaps what I have said is not quite clear: 
therefore I will make it clearer. Paul incurred many dangers and 
prayed that he might not be exposed to them. Then he heard 
Christ saying "my grace is sufficient for thee, for my strength is 
made perfect in weakness." As soon then as he saw what the will 
of God was, he in future submitted his will to God's will. 

By means of this prayer then Christ taught both these truths, 
that we should not plunge into dangers, but rather pray that 
we may not fall into them; but if they come upon us we should 
bear them bravely, and postpone our own will to the will of 
God. Knowing these things then let us pray that we may never 
enter into temptation: but if we do enter it let us beseech God 
to give us patience and courage, and let us honour His will 
in preference to every will of our own. For then we shall pass 
through this present life with safety, and shall obtain the 
blessings to come: which may we all receive by the favour and 
lovingkindness of our Lord Jesus Christ, with Whom be to the 
Father, together with the Holy Ghost, glory, might, honour, now 
and for ever world without end. 

Amen.
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Cyril of Alexandria
Sermon on Luke 4 

The Temptation of Jesus in the Desert
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SERMON XII. The twelfth sermon of the commentary upon 
the Gospel of Luke, by S. Cyril, upon the fast of our Lord in 
the flesh. 
[From the Syriac, Ms. 14,727]

4:1-2. But Jesus being full of the Holy Ghost, returned from the 
Jordan, and continued in the Spirit in the wilderness forty days, 
being tempted of the Devil. And he ate nothing during those days; 
and when they were accomplished He hungered.

THE blessed prophets, when speaking of the Only-begotten 
Word of God,----of Him Who is equal unto God in glory, and the 
sharer of His throne, and radiant in perfect equality unto Him,--
--lead us to the persuasion that He was manifested as a Saviour 
and Deliverer for those upon earth, by saying, "Arise, O Lord, 
help me." He arose therefore and helped, having taken the form 
of a slave, and being made in the likeness of men: for so did He 
as one of us set Himself as an avenger in our stead, against that 
murderous and rebellious serpent, who had brought sin upon 
us, and thereby had caused corruption and death to reign over 
the dwellers upon earth, that we by His means, and in Him, 
might gain the victory, whereas of old we were vanquished, and 
fallen in Adam.

Come therefore and let us praise the Lord, and sing psalms unto 
God our Saviour: let us trample Satan under foot; let us raise 
the shout of victory over him now he is thrown and fallen: let us 
exult over the crafty reptile, caught in an inextricable snare: let 
us too say of him in the words of the prophet Jeremiah, "How 
is the hammer of all the earth broken and beaten small! Thou 
art found and hast been taken, because thou stoodest against 
the Lord." For of old, that is before the time of the advent of 
Christ the Saviour of all, the universal enemy had somewhat 
grand and terrible notions about himself: for he boastfully 
exulted over the infirmity of the inhabitants of the earth, saying, 
"I will hold the world in my hand as a nest, and as eggs that 
are left I will take it up: and no one shall escape from me or 
speak against me." And in very truth there was no one of those 
upon earth who could rise up against his power; but the Son 
rose up against him, and contended with him, having been 
made like unto us. And therefore, as I said, human nature, 
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as victorious in Him, wins the crown. And this in old time the 
Son Himself proclaimed, where by one of the holy prophets He 
thus addresses Satan; "Behold, I am against thee, O corrupting 
mountain, that corruptest the whole earth."

Come therefore and let us see what the blessed Evangelist says, 
when Christ was now going to battle in our behalf with him who 
corrupted the whole earth. "But Jesus being full of the Holy 
Ghost, returned from the Jordan." Here behold, I pray, man's 
nature anointed with the grace of the Holy Ghost in Christ as 
the firstfruits, and crowned with the highest honours. For of old 
indeed the God of all promised, saying, "it shall come to pass 
in those days, that I will pour out of My Spirit upon all flesh." 
And the promise is fulfilled for us in Christ first. And whereas of 
those in old time who without restraint gave way to fleshly lust, 
God somewhere said, "My Spirit shall not dwell in these men, 
because they are flesh:" now because all things have become 
new in Christ, and we are enriched with the regeneration that 
is by water and Spirit;----for no longer are we children of flesh 
and blood, but rather call God our Father;----therefore it is, 
and very justly, that as being now in honour, and possessing 
the glorious privilege of adoption, we have been made partakers 
of the divine nature by the communication of the Holy Ghost. 
But He Who is the Firstborn among us, when He became so 
among many brethren, and yielded Himself to emptiness, was 
the first to receive the Spirit, although Himself the Giver of the 
Spirit, that this dignity, and the grace of fellowship with the 
Holy Ghost might reach us by His means. Something like this 
Paul also teaches us, where speaking both of Him and us, he 
says, "For both He that sanctifieth, and they that are sanctified, 
are all of One: for which reason He is not ashamed to call them 
His brethren, saying, I will declare Thy name to My  brethren." 
For as being in no degree ashamed to call us brethren, whose 
likeness He took, therefore, having transferred to Himself our 
poverty, He is sanctified with us, although Himself the Sanctifier 
of all creation; that thou mightest not see Him refusing the 
measure of human nature, Who consented for the salvation and 
life of all to become man.

When therefore the wise Evangelist says of Him, "But Jesus 
being full of the Spirit returned from the Jordan," be not 
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offended, nor err from the mark in thy inward thoughts, and 
wander from the doctrine of the truth, as to the way and manner 
in which the Word, Who is God, was sanctified: but rather 
understand the wisdom of the economy, by reason of which also 
He is the object of our admiration. For He was made flesh and 
became man, not to avoid whatever belongs to man's estate, and 
despise our poverty, but that we might be enriched with what is 
His, by His having been made like unto us in every particular, 
sin only excepted. He is sanctified therefore as man, but 
sanctifies as God: for being by nature God, He was made man.

"He was led therefore, it says, in the Spirit in the wilderness 
forty days, being tempted of the devil." What therefore is the 
meaning of the word led? It signifies not so much that He was 
conducted thither, as that He dwelt and continued there. For 
we are ourselves also accustomed to say of any one who lives 
religiously, So and so, whoever it may be, is a well-conducted 
person. And we give the title of paedagogue, not to signify, 
according to the literal interpretation, that they actually lead 
and conduct boys, but that they take care of them, and well and 
laudably train them, educating and teaching them to conduct 
themselves with propriety.

He dwelt therefore in the wilderness in the Spirit, that is 
spiritually; for He fasted, granting no food whatsoever to the 
necessities of the body. But to this I imagine some one may 
immediately object; 'And what harm then did it do Jesus to 
be constantly dwelling in cities? And in what way could it 
benefit Him to choose to inhabit the wilderness? For there is 
no good thing of which He is in want. And why too did He also 
last? What necessity was there for Him to labour, Who knows 
not what it is to feel the rising of any depraved desire? For we 
adopt the practice of fasting as a very useful expedient, by 
which to mortify pleasures, and buffet the law of sin that is in 
our members, and extirpate those emotions which lead on to 
fleshly lust. But what need had Christ of fasting? For He it is 
by Whom the Father slays the sin in the flesh. And knowing 
this, the divine Paul wrote, "For as to the powerlessness of the 
law, by reason of its weakness because of the flesh, God having 
sent His Son in the likeness of sinful flesh, and because of 
sin, condemned the sin in the flesh, that the righteousness of 
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the law may be fulfilled in us, who walk not in the flesh, but 
in the Spirit." He therefore, who even in us miserable beings 
mortifies the motions of the flesh, and has abolished sin, what 
fasting could He need in ought that concerns Himself? He is 
holy: undefiled by nature: wholly pure, and without blemish. He 
cannot experience even the shadow of a change. Why therefore 
did He make His abode in the wilderness, and fast, and endure, 
being tempted?' The type has regard to us, my beloved: He sets 
before us His acts as our example, and establishes a model of 
the better and more admirable mode of life practised among us, 
I mean, that of the holy monks. For whence was it possible for 
men on earth to know that the habit of dwelling in deserts was 
useful for them, and highly advantageous for salvation? For they 
retire from waves and storms as it were; from the utter turmoil, 
and vain distractions of this world, and so to speak like the 
blessed Joseph, they strip off and give back to the world all that 
belongs to it. And something like this the wise Paul too says of 
those who are wont so to live. "But those who are Jesus Christ's 
have crucified the flesh with its affections and lusts." And he 
shews to those who choose this mode of life that abstinence 
is necessary, of which the fruit is fasting and the power of 
endurance, and of abstaining from or taking but little food. For 
so will Satan, when he tempts. be overcome. 

But observe this especially: that he was first baptized and 
filled with the Holy Spirit, and withdrew into the wilderness, 
and made abstinence, that is, fasting, as it were His armour; 
and being thus equipped, when Satan drew near, and He had 
overcome him, He has so set before us Himself as our pattern. 
Thou therefore too must first put on the armour of God, and 
the shield of faith, and the helmet of salvation. Thou too must 
first be clothed with power from on high, must be made, that 
is, partaker of the Holy Ghost by means of precious baptism, 
and then mayest thou undertake to lead the life well beloved 
and honourable with God: then with spiritual courage thou 
shalt take for thy habitation the deserts: then shalt thou keep 
holy fast, and mortify pleasures, and vanquish Satan when he 
tempts. In Christ therefore have we gained all things.

[From Mai.] Lo! He appears among the combatants, Who as 
God bestows the prize: among those who wear the chaplet of 
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victory is He Who crowns the heads of the saints. Let us behold 
therefore the skilfulncss of His wrestlings; how He overthrows 
the devil's wickedness. When forty days had been spent in 
fasting, "He afterwards hungered." But He it is Who gives food 
to the hungry, and is Himself the bread that came down from 
heaven, and gives life to the world, as being That whereby 
all things consist. But because, on the other hand, it was 
necessary that He Who refused not our poverty should withdraw 
from nothing whatsoever that belongs to man's condition, He 
consented for His flesh to require its natural supplies; and 
hence the words, "He hungered." It was not however till He had 
fasted sufficiently, and by His Godlike power had kept His flesh 
unwasted, though abstaining from meat and drink, that scarcely 
at length He permitted it to feel its natural sensations: for it 
says, that He hungered. And for what reason? That skilfully 
by means of the two, He Who is at once God and Man, might 
be recognised as such in one and the same person, both as 
superior to us in His divine nature, and in His human nature as 
our equal. 

4:3. And the devil said unto him. 
Then the devil draweth near to tempt Him; expecting that the 
feeling of hunger would aid him in his innate wickedness: for 
oftentimes he prevails over us by taking our infirmities to aid his 
plots and enterprizes. He thought that He would readily jump 
at the wish of seeing bread ready for His use: and therefore he 
said, "If Thou be the Son of God, bid this stone become bread." 
He approaches Him therefore as an ordinary man, and as one 
of the saints: yet he had a suspicion, that possibly He might 
be the Christ. In what way then did he wish to learn this? He 
considered, that to change the nature of any thing into that 
which it was not, would be the act and deed of a divine power: 
for it is God Who makes these things and transforms them: if 
therefore, says he, this be done, certainly He it is Who is looked 
for as the subverter of my power: but if He refuse to work this 
change, I have to do with a man, and cast away my fear, and 
am delivered from my danger. And therefore it was that Christ, 
knowing the monster's artifice, neither made the change, nor 
said that He was either unable or unwilling to make it, but 
rather shakes him off as importunate and officious, saying that 
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"man shall not live by bread alone;" by which He means, that if 
God grant a man the power, he can subsist without eating, and 
live as Moses and Elias, who by the Word of the Lord passed 
forty days without taking food. If therefore it is possible to live 
without bread, why should I make the stone bread? But He 
purposely does not say, I cannot, that He may not deny His own 
power: nor does He say, I can; lest the other, knowing that He 
is God, to Whom alone such things are possible, should depart 
from Him.

And observe, I pray, how the nature of man in Christ casts off 
the faults of Adam's gluttony: by eating we were conquered in 
Adam, by abstinence we conquered in Christ.

By the food that springeth up from the earth our earthly 
body is supported, and seeks for its sustenance that which is 
congenerate with it: but the rational soul is nourished unto 
spiritual healthiness by the Word of God. For the food that the 
earth supplies nourishes the body that is akin to it: but that 
from above and from heaven strengthens the spirit. The food of 
the soul is the Word that cometh from God, even the spiritual 
bread which strengtheneth man's heart, according to what is 
sung in the Book of Psalms. And such also we affirm to be the 
nature of the food of the holy angels.

4:5. He shewed Him all the kingdoms of the world. 
But O thou malignant, and wicked, and accursed being, how 
didst thou dare to shew the Lord all the kingdoms of the whole 
creation, and say, "All these are mine? Now therefore if Thou 
wilt fall down and worship me, I will give them Thee." How dost 
thou promise that which is not thine? Who made thee heir of 
God's kingdom? Who made thee lord of all under heaven? Thou 
hast seized these things by fraud. Restore them therefore to the 
incarnate Son, the Lord of all. Hear what the prophet Isaiah 
says respecting thee; "Hath it been prepared for thee also to 
reign? a deep gulf, fire, and brimstone, and wood laid in order; 
the anger of the Lord as a gulf burning with brimstone." How 
then dost thou, whose lot is the inextinguishable flame, promise 
to the King of all that which is His own? Didst thou think to 
have Him as thy worshipper at Whom all things tremble, while 
the Seraphim, and all the angelical powers hymn His glory? 
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It is written, "Thou shalt worship the Lord thy God, and Him 
only shalt thou serve." Seasonably He made mention of this 
commandment, striking as it were his very heart. For before His 
advent, Satan had deceived all under heaven, and was himself 
everywhere worshipped: but the law of God, ejecting him from 
the dominion he had usurped by fraud, has commanded men 
to worship Him only Who by nature and in truth is God, and to 
offer service to Him alone. 

4:9. If Thou be the Son of God, cast Thyself down hence.  
The third temptation which the devil employs is that of vain-
glory, saying, "Cast Thyself down hence," as a proof of Thy 
divinity. But neither did he make Him fall by means of vanity, 
but himself in this also shot wide of the mark. For He answers, 
"It is said, thou shalt not tempt the Lord thy God." For God 
grants not His aid to those who tempt Him, but to those who 
believe in Him: nor ought we, because He deigns us mercy, 
therefore to make a vain display. Moreover, Christ never gave 
a sign to those who tempted Him: "for a wicked generation, He 
saith, seeketh after a sign, and a sign shall not be given it." 
And let Satan now when tempting hear the same. Wo therefore 
won the victory in Christ: and he who conquered in Adam went 
away ashamed, that we might have him under our feet; for 
Christ as Conqueror handed on to us also the power to conquer, 
saying, "Behold I have granted you to tread upon serpents, and 
scorpions, and all the power of the enemy."

4:10. For it is written, that He shall give His angels charge 
concerning Thee to guard Thee. 
But see how maliciously he endeavours by the use of the 
Scriptures to humble the glory of the Lord, as if in need of 
angelic aid; and as though it would stumble, did not the angels 
help it. For the application of the Psalm refers not to Christ, nor 
does the Sovereign need angels. As for the pinnacle, it was a 
very lofty building, erected at the side of the temple. 

Some however wrongly refer the Psalm to the person of the Lord, 
and taking the versos together thus read; "Because Thou, O 
Lord, art my hope, Thou has made the Most High Thy refuge." 
They say therefore that the Lord had as His refuge the Most 
High, even the Father Who is in heaven. And their pretext for 
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such a way of understanding it is, that Satan so took the verses, 
saying, "If Thou be the Son of God, cast Thyself down: for it is 
written, that He shall give His angels charge concerning Thee." 
For Satan being false and a deceiver, applies what is said of 
us to the person of Christ the Saviour of us all. But we do not 
understand it in Satan's fashion; though if the Arians have 
so understood it, there is no cause for astonishment: for they 
follow their own father, "who is a liar, and the truth is not in 
him," according to the Saviour's words. For if the truth be as 
they say, and we have made Christ our help, and He has the 
Father for His refuge, then have we fled to one Who Himself has 
need of aid, and call Him our Saviour Who is saved by another. 
This cannot be: Heaven forbid. We say therefore to those who 
are wont so to think, Ye tell us another of your errors: ye are 
travelling out of the royal and straight path: ye are falling into 
thorns and pitfalls: ye have wandered from the truth. The Son 
is in all things equal to the Father: the mark and impress of His 
substance: the Most High, as also the Father is Most High.

Satan then made use of these verses, as though the Saviour 
were a common man. For being entirely darkness, and having 
his mind blinded, he understood not the force of what was said, 
that the psalm is spoken in the person of every just man who 
is aided by the Highest, even the God of heaven. And besides 
this, He knew not that the Word being God, was made man, 
and was Himself now being tempted in accordance with the 
plan of salvation. He therefore, as I said, supposed the words 
were spoken as of a common man, or oven as of one of the holy 
prophets. But it is monstrous for us, who accurately know the 
mystery, and believe that He is God and the Son of God, and 
that for our sakes He became man like unto us, to imagine that 
the verses were spoken of Him. To say then, "Thou hast made 
the Most High thy refuge," befits not the person of the Saviour. 
For He is Himself the Most High: the refuge of all: the hope of 
all: the all-powerful right hand of the Father: and whosoever has 
made Him his defence, no evil shall approach him. For He shall 
command the angels, who are ministering spirits, to guard the 
just. For just as our fathers in the flesh, when they see the path 
rough and impassable, catch up their infants in their hands, 
lest perchance their tender feet should be hurt, being as yet 
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unable to walk over the hard road, so also the rational powers 
do not permit those, who are as yet unable to labour, and whose 
understanding is still childish, to toil beyond their strength, but 
snatch them out of every temptation.               

4:14. And Jesus returned in the power of the Spirit unto Galilee. 
Having left the habitations of cities, He dwelt in deserts: there 
He fasted, being tempted of Satan; there He gained victory in 
our behalf: there He crushed the heads of the dragons: there, 
as the blessed David says, "The swords of the enemy utterly 
failed, and cities were destroyed," that is, those who were like 
towers and cities. Having therefore mightily prevailed over 
Satan, and having crowned in His own person man's nature 
with the spoils won by the victory over him, He returned unto 
Galilee in the power of the Spirit, both exercising might and 
authority, and performing very many miracles, and occasioning 
great astonishment. And He wrought miracles, not as having 
deceived the grace of the Spirit from without and as a gift, like 
the company of the saints, but rather as being by nature and in 
truth the Son of God the Father, and taking whatever is His as 
His own proper inheritance. For He even said unto Him, "That 
all that is Mine is Thine, and Thine Mine, and I am glorified in 
them." He is glorified therefore by exercising as His own proper 
might and power that of the consubstantial Spirit.

4:16. And He came to Nazareth: and entered into the synagogue. 
Since therefore it was now necessary that He should manifest 
Himself to the Israelites, and that the mystery of His incarnation 
should now shine forth to those who knew Him not, and 
inasmuch as He was now anointed of God the Father for the 
salvation of the world, He very wisely orders this also, [viz. that 
His fame should now spread abroad.] And this favour He grants 
first to the people of Nazareth, because, humanly speaking, He 
had been brought up among them. Having entered, therefore, 
the synagogue, He takes the book to read: and having opened it, 
selected a passage in the prophets, which declares the mystery 
concerning Him. And by these words He most plainly Himself 
tells us by the voice of the prophet, that He both would be made 
man, and come to save the world. For we affirm, that the Son 
was anointed in no other way than by having become according 
to the flesh such as we are, and taken our nature. For being at 
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once God and man, He both gives the Spirit to the creation in 
His divine nature, and receives it from God the Father in His 
human nature; while it is He Who sanctifies the whole creation, 
both as having shone forth from the Holy Father, and as 
bestowing the Spirit, Which He Himself pours forth, both upon 
the powers above as That Which is His own, and upon those 
moreover who recognised His appearing.

4:18. The Spirit of the Lord is upon Me; therefore He hath 
anointed Me: He hath sent Me to preach the Gospel to the poor. 
He plainly shews by these words that He took upon Him the 
humiliation and submission to the emptying (of His glory), and 
both the very name of Christ and the reality for our sakes: for 
the Spirit, He says, which by nature is in Me by the sameness of 
Our substance and deity, also descended upon Me from without. 
And so also in the Jordan It came upon Me in the form of a 
dove, not because It was not in Me, but for the reason for which 
He anointed Me. And what was the reason for which He chose 
to be anointed? It was our being destitute of the Spirit by that 
denunciation of old, "My Spirit shall not abide in these men, 
because they are flesh." 

These words the incarnate Word of God speaks: for being very 
God of very God the Father, and having become for our sakes 
man without undergoing change, with us He is anointed with 
the oil of gladness, the Spirit having descended upon Him at 
the Jordan in the form of a dove. For in old time both kings and 
priests were anointed symbolically, gaining thereby a certain 
measure of sanctification: but He Who for our sakes became 
incarnate, was anointed with the spiritual oil of sanctification, 
and the actual descent of the Spirit, receiving It not for Himself, 
but for us. For inasmuch as the Spirit had taken its flight, and 
not made His abode in us because of our being flesh, the earth 
was full of grief, being deprived of the participation of God.

And He proclaimed also deliverance to captives, which also He 
accomplished by having bound the strong one, Satan, who in 
tyrant fashion lorded it over our race, and having torn away 
from Him us his goods.

As the words "He anointed Me" befit the manhood: for it is not 
the divine nature which is anointed, but that which is akin to 
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us: so also the words "He sent Me" are to be referred to that 
which is human.

Those also whose heart was of old obscured by the darkness 
of the devil, He has illuminated by rising as some Sun of 
Righteousness, and making them the children no longer of night 
and darkness, but of light and day, according to Paul's word, 
And those who were blind,-----for the Apostate had blinded their 
hearts,----have recovered their sight, and acknowledged the 
truth; and, as Isaiah says, "Their darkness has become light:" 
that is, the ignorant have become wise: those that once were in 
error, have known the paths of righteousness. And the Father 
also says somewhere unto the Son Himself, "I have given Thee 
for a covenant of kindred, for a light of the Gentiles, to open the 
eyes of the blind, to bring out the prisoners from their bonds, 
and from the guard-house those that sit in darkness." For the 
Only-begotten came into this world and gave a new covenant to 
His kindred, the Israelites, of whom He was sprung according 
to the flesh, even the covenant long before announced by the 
voice of the prophets. But the divine and heavenly light shone 
also upon the Gentiles: and He went and preached to the spirits 
in Hades, and showed Himself to those who were shut up in the 
guard-house, and freed all from their bonds and violence. And 
how do not these things plainly prove that Christ is both God, 
and of God by nature?

And what means the sending away the broken in freedom? It is 
the letting those go free whom Satan had broken by the rod of 
spiritual violence. And what means the preaching the acceptable 
year of the Lord? It signifies the joyful tidings of His own advent, 
that the time of the Lord, even the Son, had arrived. For that 
was the acceptable year in which Christ was crucified in our 
behalf, because we then were made acceptable unto God the 
Father, as the fruit borne by Him. Wherefore He said, "When I 
am lifted up from the earth, I shall draw all men unto Myself." 
And verily He returned to life the third day, having trampled 
upon the power of death: after which He said to His disciples, 
"All power has been given Me, &c." That too is in every respect 
an acceptable year in which, being received into His family, 
we were admitted unto Him, having washed away sin by holy 
baptism, and been made partakers of His divine nature by the 
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communion of the Holy Ghost. That too is an acceptable year, 
in which He manifested His glory by ineffable miracles: for 
with joy have we accepted the season of His salvation, which 
also the very wise Paul referred to, saying, "Behold, now is the 
acceptable time, behold now is the day of salvation:" the day, 
when the poor who erewhile were sick by the absence of every 
blessing, having no hope and being without God in the world, 
such as were the gentiles, were made rich by faith in Him, 
gaining the divine and heavenly treasure of the Gospel message 
of salvation; by which they have been made partakers of the 
kingdom of heaven, copartners with the saints, and heirs of 
blessings such as neither the mind can conceive nor language 
tell. "For eye, it saith, hath not seen, and car hath not heard, 
neither have entered into the heart of man, the things that God 
hath prepared for them that love Him." Though it may also be 
true, that the text here speaks of the abundant supply of graces 
bestowed by Christ upon the poor in spirit,

But by the bruised in heart, He means, those who have a weak 
and yielding mind, unable to resist the attacks of their passions, 
and so carried along by them, as to seem to be captives: to these 
He promises both healing and forgiveness.

And to those who are blind, He gives the recovering of sight. For 
those who serve the creature instead of the Creator, "and say 
to the wood, Thou art my father, and to the stone, Thou hast 
begotten me," without recognising Him Who is by nature and in 
truth God, how can they be ought else than blind, seeing they 
have a heart devoid of the light that is divine and spiritual? And 
on these the Father bestows the light of the true knowledge of 
God: for they are called through faith, and acknowledge Him, or 
rather are acknowledged of Him, and whereas they were children 
of night and darkness, they have been made children of light. 
For the day has shone upon them, and the sun of righteousness 
has arisen, and the bright morning star has dawned.

There is no objection, however, to any one's referring all these 
declarations to the Israelites. For they were poor, and crushed in 
heart, and, so to speak, prisoners, and in darkness. "For there 
was not upon earth that was doing good, not even one. But all 
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had turned aside, together they had become unprofitable." But 
Christ came, preaching to the Israelites before all others, the 
glories of His advent. And like to their maladies were those of 
the Gentiles; but they have been redeemed by Him, having been 
enriched with His wisdom, and endowed with understanding, 
and no longer is their mind weak and broken, but healthy 
and strong, and ready to receive and practise every good and 
saving work. For in their error they had need of wisdom and 
understanding, who in their great folly worshipped the creature 
instead of the Creator, and inscribed stocks and stones with 
the name of Gods. But those who long ago lived in gloom and 
darkness, because they knew not Christ, now acknowledge Him 
as their God.

These words having been read to the assembled people, He 
drew upon Himself the eyes of all, wondering perhaps how He 
knew letters Who had not learnt. For it was the wont of the 
Israelites to say, that the prophecies concerning Christ were 
fullilled, either in the persons of some of their more glorious 
kings, or, at all events, in the holy prophets. For not correctly 
understanding what was written of Him, they missed the true 
direction, and travelled on another path. But that they might 
not again thus misinterpret the present prophecy, He carefully 
guards against error by saying, "This day is this prophecy 
fulfilled in your ears," expressly setting Himself before them in 
these words, as the person spoken of in the prophecy. For it was 
He Who preached the kingdom of heaven to the heathen, who 
were poor, having nothing, neither God, nor law, nor prophets; 
or rather, He preached it unto all who were destitute of spiritual 
riches: the captives He set free, having overthrown the apostate 
tyrant Satan, and Himself shed the divine and spiritual light on 
those whose heart was darkened; for which reason He said, "I 
am come a light into this world:" it was He Who unbound the 
chains of sin from those whose heart was crushed thereby: Who 
clearly shewed that there is a life to come, and denounced the 
just judgment. Finally, it was He Who preached the acceptable 
year of the Lord, even that in which the Saviour's proclamation 
was made: for by the acceptable year I think is meant His first 
coming; and by the day of restitution the day of judgment.
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4:22. And all bare Him witness and wondered. 
For not understanding Him Who had been anointed and sent, 
and Who was the Author of works so wonderful, they returned 
to their usual ways, and talk foolishly and vainly concerning 
Him. For although they had wondered at the words of grace 
that proceeded out of His mouth, yet their wish was to treat 
them as valueless: for they said, "Is not this the son of Joseph?" 
But what does this diminish from the glory of the Worker of the 
miracles? What prevents Him from being both to be venerated 
and admired, even had He been, as was supposed, the son of 
Joseph? Seest thou not the miracles? Satan fallen, the herds 
of devils vanquished, multitudes set free from various kinds 
of maladies? Thou praisest the grace that was present in His 
teachings; and then dost thou, in Jewish fashion, think lightly 
of Him, because He accounted Joseph for His father? O great 
senselessness! True is it to say of them, "Lo! a people foolish, 
and without understanding: they have eyes and see not, ears, 
and hear not." 

4:23. Ye will altogether say unto Me this parable...  
This was a common saying among the Jews, and had its origin 
in a witticism: for when physicians were themselves ill, men 
would say, Physician, heal thyself. Christ therefore, setting 
before them as it were this proverb, said unto them, Ye wish for 
many signs to be wrought by Me among you especially, in whose 
country I was brought up; but I know the common feeling to 
which all men are liable: for always, somehow or other, even the 
choicest things are despised when there is no scarcity of them, 
and people have them in abundance. And so too is the case with 
men: for his acquaintance will oftentimes refuse one with whom 
they are familiar, and who is constantly among them, even the 
honour which is due. He rebuked them therefore for asking so 
foolishly, "Is not this the son of Joseph?" and still keeping to the 
object of His teaching, says, "Verily, verily, I say unto you, that 
no prophet is acceptable in his country.”

4:25. There were many widows in the days of Elias. 
For since, as I have mentioned, certain of the Jews affirmed 
that the prophecies relating to Christ had been accomplished 
either in the holy prophets, or in certain of their own more 
distinguished men, He for their good draws them away from 
such a supposition, by saying that Elias had been sent to a 
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single widow, and that the prophet Elisaeus had healed but one 
leper, Naaman the Syrian: by these signifying the church of the 
heathen, who were about to accept Him, and be healed of their 
leprosy, by reason of Israel remaining impenitent.

4:28. And all in the synagogue were filled with anger. 
They then were inflamed with anger, because he had branded 
their wicked thought; and also because He had said. To-day 
is this Scripture fulfilled, namely, that "The Spirit of the Lord 
is upon Me;" for they considered that He made Himself equal 
to the prophets. Moreover, they cast Him out of their city, 
decreeing thereby their own condemnation, and confirming; 
what the Saviour had said: for they themselves were banished 
from the city that is above, for not having received Christ. And 
that He might not convict them of impiety in words merely, He 
permitted their audacity against Himself to proceed even unto 
deeds: for their violence was unreasonable, and their envy 
untamed. Leading Him therefore to the brow of the hill, they 
endeavoured to throw Him from the crags: but He went through 
the midst of them without taking any notice, so to say, of their 
attempt: not as refusing to suffer,----for for this reason He had 
even come,----but as awaiting a suitable time. For it was now 
the commencement of His preaching, and it would have been 
unseasonable to have suffered before He had proclaimed the 
word of truth. For it depended on Him to suffer, or not to suffer; 
for He is Lord of times as well as of things. And this is a proof, 
that when He suffered He suffered voluntarily, and that neither 
then could He have suffered, had He not yielded Himself thereto.
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St Gregory of Nazianzus
On the Theophany,  

or Birthday of Christ
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The Title of this Oration has given rise to a doubt whether it 
was preached on Dec. 25, 380, or on Jan. 6, 381. The word 
Theophania is well known as a name for the Epiphany; which, 
however, according to Schaff, was originally a celebration both 
of the Nativity and the Baptism of our Lord. The two words seem 
both to have been used in the simplest sense of the Manifestation 
of God, and certainly were applied to Christmas Day. Thus 
Suidas, “The Epiphany is the Incarnation of the Saviour;” and 
Epiphanius (Hær., 53), “The Day of the Epiphany is the day on 
which Christ was born according to the flesh.” But S. Jerome 
applies the word to the Baptism of Christ; The day of the 
Epiphany is still venerable; not, as some think, on account of His 
Birth in the flesh; for then He was hidden, not manifested; but it 
agrees with the time at which it was said, This is My beloved Son 
(In Ezech. I.). There is also a Sermon, attributed to S. Chrysostom, 
“On the Baptism of Christ,” in which it is expressly denied that 
the name Theophany applies to Christmas. The Oration itself, 
however, contains evidence to show that the Festival of our Lord's 
Birth was kept at the earlier date; for in c. 16 the Preacher says, 
“A little later you shall see Jesus submitting to be purified in the 
river Jordan for my purification.” And another piece of evidence 
occurs in the oration In Sancta Lumina, c. 14, “ At His Birth we 
duly kept festival, both I the leader of the feast, and you. Now we 
have come to another action of Christ and another Mystery.”

I. Christ is born, glorify Him. Christ from heaven, go out to 
meet Him. Christ on earth; be exalted. Sing unto the Lord all 
the whole earth; and that I may join both in one word, Let 
the heavens rejoice, and let the earth be glad, for Him Who is 
of heaven and then of earth. Christ in the flesh, rejoice with 
trembling and with joy; with trembling because of your sins, 
with joy because of your hope. Christ of a Virgin; O you Matrons 
live as Virgins, that you may be Mothers of Christ. Who does not 
worship Him That is from the beginning? Who does not glorify 
Him That is the Last?

II. Again the darkness is past; again Light is made; again 
Egypt is punished with darkness; again Israel is enlightened 
by a pillar. Exodus 14:20 The people that sat in the darkness 
of ignorance, let it see the Great Light of full knowledge. Old 
things are passed away, behold all things have become new. The 
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letter gives way, the Spirit comes to the front. The shadows flee 
away, the Truth comes in upon them. Melchisedec is concluded. 
He that was without Mother becomes without Father (without 
Mother of His former state, without Father of His second). The 
laws of nature are upset; the world above must be filled. Christ 
commands it, let us not set ourselves against Him. O clap 
your hands together all you people, because unto us a Child is 
born, and a Son given unto us, Whose Government is upon His 
shoulder (for with the Cross it is raised up), and His Name is 
called The Angel of the Great Counsel of the Father. Let John 
cry, Prepare the way of the Lord: I too will cry the power of this 
Day. He Who is not carnal is Incarnate; the Son of God becomes 
the Son of Man, Jesus Christ the Same yesterday, and today, 
and forever.  Let the Jews be offended, let the Greeks deride;  
let heretics talk till their tongues ache. Then shall they believe, 
when they see Him ascending up into heaven; and if not then, 
yet when they see Him coming out of heaven and sitting as 
Judge.

III. Of these on a future occasion; for the present the Festival is 
the Theophany or Birth-day, for it is called both, two titles being 
given to the one thing. For God was manifested to man by birth. 
On the one hand Being, and eternally Being, of the Eternal 
Being, above cause and word, for there was no word before The 
Word; and on the other hand for our sakes also Becoming, that 
He Who gives us our being might also give us our Well-being, 
or rather might restore us by His Incarnation, when we had by 
wickedness fallen from wellbeing. The name Theophany is given 
to it in reference to the Manifestation, and that of Birthday in 
respect of His Birth.

IV. This is our present Festival; it is this which we are 
celebrating today, the Coming of God to Man, that we might go 
forth, or rather (for this is the more proper expression) that we 
might go back to God — that putting off the old man, we might 
put on the New; and that as we died in Adam, so we might live 
in Christ, being born with Christ and crucified with Him and 
buried with Him and rising with Him.  For I must undergo the 
beautiful conversion, and as the painful succeeded the more 
blissful, so must the more blissful come out of the painful. For 
where sin abounded Grace did much more abound; and if a 
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taste condemned us, how much more does the Passion of Christ 
justify us? Therefore let us keep the Feast, not after the manner 
of a heathen festival, but after a godly sort; not after the way of 
the world, but in a fashion above the world; not as our own but 
as belonging to Him Who is ours, or rather as our Master's; not 
as of weakness, but as of healing; not as of creation, but of re-
creation.

V. And how shall this be? Let us not adorn our porches, nor 
arrange dances, nor decorate the streets; let us not feast the eye, 
nor enchant the ear with music, nor enervate the nostrils with 
perfume, nor prostitute the taste, nor indulge the touch, those 
roads that are so prone to evil and entrances for sin; let us not 
be effeminate in clothing soft and flowing, whose beauty consists 
in its uselessness, nor with the glittering of gems or the sheen 
of gold or the tricks of color, belying the beauty of nature, and 
invented to do despite unto the image of God; Not in rioting and 
drunkenness, with which are mingled, I know well, chambering 
and wantonness, since the lessons which evil teachers give are 
evil; or rather the harvests of worthless seeds are worthless. Let 
us not set up high beds of leaves, making tabernacles for the 
belly of what belongs to debauchery. Let us not appraise the 
bouquet of wines, the kickshaws of cooks, the great expense of 
ointments. Let not sea and land bring us as a gift their precious 
dung, for it is thus that I have learned to estimate luxury; and 
let us not strive to outdo each other in intemperance (for to my 
mind every superfluity is intemperance, and all which is beyond 
absolute need) — and this while others are hungry and in want, 
who are made of the same clay and in the same manner.

VI. Let us leave all these to the Greeks and to the pomps and 
festivals of the Greeks, who call by the name of gods beings who 
rejoice in the reek of sacrifices, and who consistently worship 
with their belly; evil inventors and worshippers of evil demons. 
But we, the Object of whose adoration is the Word, if we must in 
some way have luxury, let us seek it in word, and in the Divine 
Law, and in histories; especially such as are the origin of this 
Feast; that our luxury may be akin to and not far removed from 
Him Who has called us together. Or do you desire (for today I am 
your entertainer) that I should set before you, my good Guests, 
the story of these things as abundantly and as nobly as I can, 
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that you may know how a foreigner can feed the natives of the 
land, and a rustic the people of the town, and one who cares 
not for luxury those who delight in it, and one who is poor and 
homeless those who are eminent for wealth?

We will begin from this point; and let me ask of you who delight 
in such matters to cleanse your mind and your ears and your 
thoughts, since our discourse is to be of God and Divine; that 
when you depart, you may have had the enjoyment of delights 
that really fade not away. And this same discourse shall be at 
once both very full and very concise, that you may neither be 
displeased at its deficiencies, nor find it unpleasant through 
satiety.

VII. God always was, and always is, and always will be. Or 
rather, God always Is. For Was and Will be are fragments of our 
time, and of changeable nature, but He is Eternal Being. And 
this is the Name that He gives to Himself when giving the Oracle 
to Moses in the Mount. For in Himself He sums up and contains 
all Being, having neither beginning in the past nor end in the 
future; like some great Sea of Being, limitless and unbounded, 
transcending all conception of time and nature, only 
adumbrated by the mind, and that very dimly and scantily...
not by His Essentials, but by His Environment; one image being 
got from one source and another from another, and combined 
into some sort of presentation of the truth, which escapes us 
before we have caught it, and takes to flight before we have 
conceived it, blazing forth upon our Master-part, even when that 
is cleansed, as the lightning flash which will not stay its course, 
does upon our sight...in order as I conceive by that part of it 
which we can comprehend to draw us to itself (for that which 
is altogether incomprehensible is outside the bounds of hope, 
and not within the compass of endeavour), and by that part of 
It which we cannot comprehend to move our wonder, and as an 
object of wonder to become more an object of desire, and being 
desired to purify, and by purifying to make us like God; so that 
when we have thus become like Himself, God may, to use a bold 
expression, hold converse with us as Gods, being united to us, 
and that perhaps to the same extent as He already knows those 
who are known to Him. The Divine Nature then is boundless 
and hard to understand; and all that we can comprehend of 
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Him is His boundlessness; even though one may conceive that 
because He is of a simple nature He is therefore either wholly 
incomprehensible, or perfectly comprehensible. For let us 
further enquire what is implied by “is of a simple nature.” For it 
is quite certain that this simplicity is not itself its nature, just as 
composition is not by itself the essence of compound beings.

VIII. And when Infinity is considered from two points of view, 
beginning and end (for that which is beyond these and not 
limited by them is Infinity), when the mind looks to the depth 
above, not having where to stand, and leans upon phenomena 
to form an idea of God, it calls the Infinite and Unapproachable 
which it finds there by the name of Unoriginate. And when 
it looks into the depths below, and at the future, it calls Him 
Undying and Imperishable. And when it draws a conclusion 
from the whole it calls Him Eternal (αἴωνιος). For Eternity (αἵων) 
is neither time nor part of time; for it cannot be measured. 
But what time, measured by the course of the sun, is to us, 
that Eternity is to the Everlasting, namely, a sort of time-like 
movement and interval co-extensive with their existence. This, 
however, is all I must now say about God; for the present is not 
a suitable time, as my present subject is not the doctrine of God, 
but that of the Incarnation. But when I say God, I mean Father, 
Son, and Holy Ghost. For Godhead is neither diffused beyond 
these, so as to bring in a mob of gods; nor yet is it bounded 
by a smaller compass than these, so as to condemn us for a 
poverty-stricken conception of Deity; either Judaizing to save 
the Monarchia, or falling into heathenism by the multitude of 
our gods. For the evil on either side is the same, though found 
in contrary directions. This then is the Holy of Holies, which is 
hidden even from the Seraphim, and is glorified with a thrice 
repeated Holy. 

But the most competent scholars deny the authenticity of the 
works attributed to S. Dionysius, and place them from one 
hundred to one hundred and fifty years later than S. Gregory's 
time.

IX. But since this movement of self-contemplation alone could 
not satisfy Goodness, but Good must be poured out and go 
forth beyond Itself to multiply the objects of Its beneficence, for 
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this was essential to the highest Goodness, He first conceived 
the Heavenly and Angelic Powers. And this conception was a 
work fulfilled by His Word, and perfected by His Spirit. And so 
the secondary Splendours came into being, as the Ministers of 
the Primary Splendour; whether we are to conceive of them as 
intelligent Spirits, or as Fire of an immaterial and incorruptible 
kind, or as some other nature approaching this as near as may 
be. I should like to say that they were incapable of movement 
in the direction of evil, and susceptible only of the movement 
of good, as being about God, and illumined with the first rays 
from God — for earthly beings have but the second illumination; 
but I am obliged to stop short of saying that, and to conceive 
and speak of them only as difficult to move because of him, who 
for his splendour was called Lucifer, but became and is called 
Darkness through his pride; and the apostate hosts who are 
subject to him, creators of evil by their revolt against good and 
our inciters.

X. Thus, then, and for these reasons, He gave being to the world 
of thought, as far as I can reason upon these matters, and 
estimate great things in my own poor language. Then when His 
first creation was in good order, He conceives a second world, 
material and visible; and this a system and compound of earth 
and sky, and all that is in the midst of them — an admirable 
creation indeed, when we look at the fair form of every part, but 
yet more worthy of admiration when we consider the harmony 
and the unison of the whole, and how each part fits in with 
every other, in fair order, and all with the whole, tending to the 
perfect completion of the world as a Unit. This was to show that 
He could call into being, not only a Nature akin to Himself, but 
also one altogether alien to Himself. For akin to Deity are those 
natures which are intellectual, and only to be comprehended 
by mind; but all of which sense can take cognisance are utterly 
alien to It; and of these the furthest removed are all those 
which are entirely destitute of soul and of power of motion. But 
perhaps some one of those who are too festive and impetuous 
may say, What has all this to do with us? Spur your horse to the 
goal. Talk to us about the Festival, and the reasons for our being 
here today. Yes, this is what I am about to do, although I have 
begun at a somewhat previous point, being compelled to do so 
by love, and by the needs of my argument.
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XI. Mind, then, and sense, thus distinguished from each 
other, had remained within their own boundaries, and bore 
in themselves the magnificence of the Creator-Word, silent 
praisers and thrilling heralds of His mighty work. Not yet was 
there any mingling of both, nor any mixtures of these opposites, 
tokens of a greater Wisdom and Generosity in the creation of 
natures; nor as yet were the whole riches of Goodness made 
known. Now the Creator-Word, determining to exhibit this, and 
to produce a single living being out of both — the visible and 
the invisible creations, I mean — fashions Man; and taking a 
body from already existing matter, and placing in it a Breath 
taken from Himself Genesis 2:7 which the Word knew to be an 
intelligent soul and the Image of God, as a sort of second world. 
He placed him, great in littleness on the earth; a new Angel, 
a mingled worshipper, fully initiated into the visible creation, 
but only partially into the intellectual; King of all upon earth, 
but subject to the King above; earthly and heavenly; temporal 
and yet immortal; visible and yet intellectual; half-way between 
greatness and lowliness; in one person combining spirit and 
flesh; spirit, because of the favour bestowed on him; flesh, 
because of the height to which he had been raised; the one that 
he might continue to live and praise his Benefactor, the other 
that he might suffer, and by suffering be put in remembrance, 
and corrected if he became proud of his greatness. A living 
creature trained here, and then moved elsewhere; and, to 
complete the mystery, deified by its inclination to God. For to 
this, I think, tends that Light of Truth which we here possess 
but in measure, that we should both see and experience the 
Splendour of God, which is worthy of Him Who made us, and 
will remake us again after a loftier fashion.

XII. This being He placed in Paradise, whatever the Paradise 
may have been, having honoured him with the gift of Free Will 
(in order that God might belong to him as the result of his 
choice, no less than to Him who had implanted the seeds of it), 
to till the immortal plants, by which is meant perhaps the Divine 
Conceptions, both the simpler and the more perfect; naked in 
his simplicity and inartificial life, and without any covering or 
screen; for it was fitting that he who was from the beginning 
should be such. Also He gave him a Law, as a material for his 
Free Will to act upon. This Law was a Commandment as to what 
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plants he might partake of, and which one he might not touch. 
This latter was the Tree of Knowledge; not, however, because it 
was evil from the beginning when planted; nor was it forbidden 
because God grudged it to us...Let not the enemies of God wag 
their tongues in that direction, or imitate the Serpent...But it 
would have been good if partaken of at the proper time, for the 
tree was, according to my theory, Contemplation, upon which 
it is only safe for those who have reached maturity of habit to 
enter; but which is not good for those who are still somewhat 
simple and greedy in their habit; just as solid food is not good 
for those who are yet tender, and have need of milk.  But when 
through the Devil's malice and the woman's caprice, to which 
she succumbed as the more tender, and which she brought to 
bear upon the man, as she was the more apt to persuade, alas 
for my weakness! (for that of my first father was mine), he forgot 
the Commandment which had been given to him;  he yielded 
to the baleful fruit; and for his sin he was banished, at once 
from the Tree of Life, and from Paradise, and from God; and 
put on the coats of skins...that is, perhaps, the coarser flesh, 
both mortal and contradictory. This was the first thing that 
he learned — his own shame; and he hid himself from God. 
Yet here too he makes a gain, namely death, and the cutting 
off of sin, in order that evil may not be immortal. Thus his 
punishment is changed into a mercy; for it is in mercy, I am 
persuaded, that God inflicts punishment.

XIII. And having been first chastened by many means (because 
his sins were many, whose root of evil sprang up through 
various causes and at sundry times), by word, by law, by 
prophets, by benefits, by threats, by plagues, by waters, by 
fires, by wars, by victories, by defeats, by signs in heaven and 
signs in the air and in the earth and in the sea, by unexpected 
changes of men, of cities, of nations (the object of which was 
the destruction of wickedness), at last he needed a stronger 
remedy, for his diseases were growing worse; mutual slaughters, 
adulteries, perjuries, unnatural crimes, and that first and last 
of all evils, idolatry and the transfer of worship from the Creator 
to the Creatures. As these required a greater aid, so also they 
obtained a greater. And that was that the Word of God Himself 
— Who is before all worlds, the Invisible, the Incomprehensible, 
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the Bodiless, Beginning of Beginning, the Light of Light, the 
Source of Life and Immortality, the Image of the Archetypal 
Beauty, the immovable Seal, the unchangeable Image, the 
Father's Definition and Word, came to His own Image, and took 
on Him flesh for the sake of our flesh, and mingled Himself with 
an intelligent soul for my soul's sake, purifying like by like; and 
in all points except sin was made man. Conceived by the Virgin,  
who first in body and soul was purified by the Holy Ghost (for 
it was needful both that Childbearing should be honoured, and 
that Virginity should receive a higher honour), He came forth 
then as God with that which He had assumed, One Person in 
two Natures, Flesh and Spirit, of which the latter deified the 
former. O new commingling; O strange conjunction; the Self-
Existent comes into being, the Uncreate is created, That which 
cannot be contained is contained, by the intervention of an 
intellectual soul, mediating between the Deity and the corporeity 
of the flesh. And He Who gives riches becomes poor, for He 
assumes the poverty of my flesh, that I may assume the richness 
of His Godhead. He that is full empties Himself, for He empties 
Himself of His glory for a short while, that I may have a share in 
His Fulness. What is the riches of His Goodness? What is this 
mystery that is around me? I had a share in the image; I did 
not keep it; He partakes of my flesh that He may both save the 
image and make the flesh immortal. He communicates a second 
Communion far more marvellous than the first, inasmuch 
as then He imparted the better Nature, whereas now Himself 
partakes of the worse. This is more godlike than the former 
action, this is loftier in the eyes of all men of understanding.

XIV. To this what have those cavillers to say, those bitter 
reasoners about Godhead, those detractors of all that is 
praiseworthy, those darkeners of light, uncultured in respect 
of wisdom, for whom Christ died in vain, those unthankful 
creatures, the work of the Evil One? Do you turn this benefit 
into a reproach to God? Will you deem Him little on this 
account, that He humbled Himself for you; because the Good 
Shepherd, John 10:11 He who lays down His life for His sheep, 
came to seek for that which had strayed upon the mountains 
and the hills, on which you were then sacrificing, and found the 
wanderer; and having found it, took it upon His shoulders — on 
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which He also took the Wood of the Cross; and having taken it, 
brought it back to the higher life; and having carried it back, 
numbered it among those who had never strayed. Because 
He lighted a candle — His own Flesh — and swept the house, 
cleansing the world from sin; and sought the piece of money, 
the Royal Image that was covered up by passions. And He 
calls together His Angel friends on the finding of the coin, and 
makes them sharers in His joy, whom He had made to share 
also the secret of the Incarnation? Because on the candle of the 
Forerunner there follows the light that exceeds in brightness; 
and to the Voice the Word succeeds; and to the Bridegroom's 
friend the Bridegroom; to him that prepared for the Lord a 
peculiar people, cleansing them by water in preparation for 
the Spirit? Do you reproach God with all this? Do you on this 
account deem Him lessened, because He girds Himself with a 
towel and washes His disciples' feet, and shows that humiliation 
is the best road to exaltation? Because for the soul that was 
bent to the ground He humbles Himself, that He may raise up 
with Himself the soul that was tottering to a fall under a weight 
of sin? Why do you not also charge upon Him as a crime the 
fact that He eats with Publicans and at Publicans' tables,  and 
that He makes disciples of Publicans, that He too may gain 
somewhat...and what?...the salvation of sinners. If so, we must 
blame the physician for stooping over sufferings, and enduring 
evil odours that he may give health to the sick; or one who as 
the Law commands bent down into a ditch to save a beast that 
had fallen into it.

XV. He was sent, but as man, for He was of a twofold Nature; 
for He was wearied, and hungered, and was thirsty, and was in 
an agony, and shed tears, according to the nature of a corporeal 
being. And if the expression be also used of Him as God, the 
meaning is that the Father's good pleasure is to be considered a 
Mission, for to this He refers all that concerns Himself; both that 
He may honour the Eternal Principle, and because He will not be 
taken to be an antagonistic God. And whereas it is written both 
that He was betrayed, and also that He gave Himself up and 
that He was raised up by the Father, and taken up into heaven; 
and on the other hand, that He raised Himself and went up; the 
former statement of each pair refers to the good pleasure of the 
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Father, the latter to His own Power. Are you then to be allowed 
to dwell upon all that humiliates Him, while passing over all that 
exalts Him, and to count on your side the fact that He suffered, 
but to leave out of the account the fact that it was of His own 
will? See what even now the Word has to suffer. By one set He is 
honoured as God, but is confused with the Father, by another 
He is dishonoured as mere flesh and severed from the Godhead. 
With which of them will He be most angry, or rather, which shall 
He forgive, those who injuriously confound Him or those who 
divide Him? For the former ought to have distinguished, and 
the latter to have united Him; the one in number, the other in 
Godhead. Stumblest Thou at His flesh? So did the Jews. Or do 
you call Him a Samaritan, and...I will not say the rest. Do you 
disbelieve in His Godhead? This did not even the demons, O 
thou who art less believing than demons and more stupid than 
Jews. Those did perceive that the name of Son implies equality 
of rank; these did know that He who drove them out was God, 
for they were convinced of it by their own experience. But you 
will admit neither the equality nor the Godhead. It would have 
been better for you to have been either a Jew or a demoniac (if I 
may utter an absurdity), than in uncircumcision and in sound 
health to be so wicked and ungodly in your attitude of mind.

XVI. A little later on you will see Jesus submitting to be purified 
in the River Jordan for my Purification, or rather, sanctifying 
the waters by His Purification (for indeed He had no need of 
purification Who takes away the sin of the world) and the 
heavens cleft asunder, and witness borne to him by the Spirit 
That is of one nature with Him; you shall see Him tempted and 
conquering and served by Angels, and healing every sickness 
and every disease, and giving life to the dead (O that He would 
give life to you who are dead because of your heresy), and 
driving out demons, sometimes Himself, sometimes by his 
disciples; and feeding vast multitudes with a few loaves; and 
walking dryshod upon seas; and being betrayed and crucified, 
and crucifying with Himself my sin; offered as a Lamb, and 
offering as a Priest; as a Man buried in the grave, and as God 
rising again; and then ascending, and to come again in His own 
glory. Why what a multitude of high festivals there are in each 
of the mysteries of the Christ; all of which have one completion, 
namely, my perfection and return to the first condition of Adam.



92

XVII. Now then I pray you accept His Conception, and leap 
before Him; if not like John from the womb,  yet like David, 
because of the resting of the Ark.  Revere the enrolment on 
account of which you were written in heaven, and adore 
the Birth by which you were loosed from the chains of your 
birth,  and honour little Bethlehem, which has led you back to 
Paradise; and worship the manger through which thou, being 
without sense, wast fed by the Word. Know as Isaiah bids you, 
your Owner, like the ox, and like the ass your Master's crib; 
if you be one of those who are pure and lawful food, and who 
chew the cud of the word and are fit for sacrifice. Or if you are 
one of those who are as yet unclean and uneatable and unfit for 
sacrifice, and of the gentile portion, run with the Star, and bear 
your Gifts with the Magi, gold and frankincense and myrrh,  as 
to a King, and to God, and to One Who is dead for you. With 
Shepherds glorify Him; Matthew ii with Angels join in chorus; 
with Archangels sing hymns. Let this Festival be common to 
the powers in heaven and to the powers upon earth. For I am 
persuaded that the Heavenly Hosts join in our exultation and 
keep high Festival with us today. ..because they love men, and 
they love God just like those whom David introduces after the 
Passion ascending with Christ and coming to meet Him, and 
bidding one another to lift up the gates.

XVIII. One thing connected with the Birth of Christ I would have 
you hate...the murder of the infants by Herod.  Or rather you 
must venerate this too, the Sacrifice of the same age as Christ, 
slain before the Offering of the New Victim. If He flees into 
Egypt, joyfully become a companion of His exile. It is a grand 
thing to share the exile of the persecuted Christ. If He tarry long 
in Egypt, call Him out of Egypt by a reverent worship of Him 
there. Travel without fault through every stage and faculty of 
the Life of Christ. Be purified; be circumcised; strip off the veil 
which has covered you from your birth. After this teach in the 
Temple, and drive out the sacrilegious traders. Submit to be 
stoned if need be, for well I know you shall be hidden from those 
who cast the stones; you shall escape even through the midst 
of them, like God. If you be brought before Herod, answer not 
for the most part.  He will respect your silence more than most 
people's long speeches. If you be scourged,  ask for what they 
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leave out. Taste gall for the taste's sake; drink vinegar; seek for 
spittings; accept blows, be crowned with thorns, that is, with the 
hardness of the godly life; put on the purple robe, take the reed 
in hand, and receive mock worship from those who mock at the 
truth; lastly, be crucified with Him, and share His Death and 
Burial gladly, that you may rise with Him, and be glorified with 
Him and reign with Him. Look at and be looked at by the Great 
God, Who in Trinity is worshipped and glorified, and Whom we 
declare to be now set forth as clearly before you as the chains of 
our flesh allow, in Jesus Christ our Lord, to Whom be the glory 
forever. Amen.
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